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Ads Ig Ig Soa Ve at S Aon fea ct Aas" 9g Bu By eat 
SINGH SABHA INTERNATIONAL 


Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh. 

For the past seven years several Panth Dardi individuals have been pooling their experience 
and knowledge to devise a system to save Sikhi in the diaspora from further decline. Their 
efforts have materialized in the formation of Singh Sabha International. We are pleased to 
send you the By Laws of Singh Sabha International (SSI) and would encourage you to 
become Patron member and also promote SSI membership in your area of influence. 
Patrons can name the person/s in whose memory they are making the donation. SSI will 
maintain an appropriate memorial. 


In the coming months SSI will purchase and assume the ownership of Sikh Center located at 
201 Berkley Avenue, Roseville, CA. It will be known as International Sikh Center. The 
meeting rooms will be available for Sikh conferences, seminars, gurmat camps, and meetings 
by Sikh organizations from all over the world. 


SSI will continue to operate Roseville Gurudwara that has been functioning since 1993. The 
Darbar Hall is being expanded to 3000 sq. feet with new modern kitchen for the Langer. That 
will give SSI over 9,000 sq ft in buildings with potential for growth and 52 parking spaces in 
downtown Roseville, the heart of the newest ‘silicon valley’ of California and next door to 
Sacramento, Capital City of California. SSI will start missionary college at the International 
Sikh Center to train bilingual Granthis for Gurudwaras of the Sikh Diaspora. 


Khalsa Tricentennial Foundation, that now operates the Sikh Center, already maintains a 
large Sikh Library and distributes SGPC published booklets and volumes of AGGS free of 
charge. It has already published several books on Sikh religion and is publishing the much 
acclaimed monthly “The Sikh Bulletin”. 


SSI has set the prime objective to propagate Sikhi to International Sikh Youth by acquainting 
them with their rich heritage through seminars, gurmat camps, publication of books on Sikh 
religious philosophy and history. We will use persuasive means with Gurudwara 
managements to improve the weekly services at Gurudwaras by including bilingual 
explanation of Gurbani along with recitation of Keertan. 


SSI annual conference will be held on Friday August 1*. and Saturday August 2nd. 2003 
at the International Sikh Center in Roseville, California. We request the participants to 
join our congregation for the regular Sunday program on August 3™. Please mark your 
calendar and plan to attend the conference. We invite you to deliver a paper on the current 
state of affairs of Sikh Religion and the worldwide Sikh community. Please contact us in 
advance about the topic of your paper and we must have the text by May 31“. Thank you. 
Hardev Singh Shergill, Secretary-General, Singh Sabha International 
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Oe Hfsag YATE gd 
BYLAWS OF SINGH SABHA INTERNATIONAL 
ARTICLE I GENERAL 
SECTION 1.01 NAME 
Name of the Corporation shall be Singh Sabha International 
(Hereinafter called The SSI) 
SECTION 1.02 OFFICE 
The principal office of the SSI shall be in the City of Roseville, 
Placer County, California. 
SECTION 1.03 VISION 
avert fen na ufo wSe aath SA His wre (u.€d) 
fret fair ag tefe (u.géu) 


SECTION 1.04 MISSION STATEMENT 

Ensure, safeguard and promote correct exposition of the teachings 

of Aad Guru Granth Sahib. 

Interpretation of Gurbani and representation of Sikhi in their real 

perspective. 

Project and popularize healthy and proper image of Sikh culture 

and institutions. 

SECTION 1.05 OBJECTIVES 

i) Establish, maintain and manage an institution for standardized 
and correct study and research of Gurbani and Gurmat, and 
for training suitable persons for propagation and 
dissemination of Gurbani’s teachings through publications, 
conferences, seminars, group discussions in Gurdwaras and 
homes where some intellectuals can gather. 

ii) Promote Sikh way of life in accordance with the teachings 
given in Gurbani incorporated into the Aad Guru Granth 
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid 
down by Sri Akal Takhat Sahib as an institution. 

iii) Cooperate with other Panthic organizations working for 
safeguarding, maintaining and promoting independent status 
of Sri Akal Takhat Sahib. 

iv) Support all those institutions that are teaching Gurbani. 
Develop and promote programs for education of Sikh youth 
and others about Gurmat, Sikh history, Punjabi language and 
culture, through organizing lectures, seminars, symposiums, 
conferences and Gurmat camps on Sikh religion. 

v) Organize Sikh Sewa Dal in conformity with Sikh tradition 
and inculcate the spirit of selfless service among Sikh youth. 

vi) Develop programs for eradication of the evils of caste 
system and social inequality among Sikhs. 

vii) Check and oppose growth of Santwad and Derawad. 
viii) Protect and promote Sikh interests throughout the world. 
ix) Own and operate a Gurudwara. 
x) Own and operate a Missionary College. 





ARTICLE IT MEMBERSHIP 
SECTION 2.01 CATEGORIES OF MEMBERS 
There shall be two categories of members of the SSI: 
(i) Individual members; 
(ii) Institutional members. 
SECTION 2.02 INDIVIDUAL MEMBERS 
There shall be five categories of Individual members: 


(1) Student Member; 
(ii) General Member; 
(iii) Life Member 

(iv) Patron Member; 
(v) Honorary Member. 


SECTION 2.02 (ij) STUDENT MEMBER 


Any bona fide student who is at least 18 years of age and is of 
sound mind, professes Sikhi, endorses in writing the mission 
statement and objectives of the SSI given in Sections 1.04 and 1.05 
of these Bylaws, and pledges in writing to work for the fulfillment 
and promotion of the objectives of the SSI may be admitted to 
membership of the SSI on payment of annual fee of $25.00 
(Twenty five U.S. dollars). 

SECTION 2.02 (ii) GENERAL MEMBER 

Any person who is at least 18 years of age and is of sound mind, 
professes Sikhi, endorses in writing the mission statement and 
objectives of the SSI given in Sections 1.04 and 1.05 of these 
Bylaws, and pledges in writing to work for the fulfillment and 
promotion of the objectives of the SSI may be admitted to 
membership of the SSI on payment of an annual fee of $100.00 
(One hundred U.S. dollars). 

SECTION 2.02 (iii) LIFE MEMBER 

Any person who is at least 18 years of age and is of sound mind, 
professes Sikhi, endorses in writing the mission statement and 
objectives of the SSI given in Sections 1.04 and 1.05 of these 
Bylaws, and pledges in writing to work for the fulfillment and 
promotion of the objectives of the SSI may become Life member 
of the SSI on payment of one-time fee of $1,000.00 (One thousand 
U.S. dollars). All Life members during fiscal years 2003 — 2004 
will be Founder Life Members. 

SECTION 2.02 (iv) PATRON MEMBER 

Any person who is at least 18 years of age and is of sound mind, 
professes Sikhi, endorses in writing the mission statement and 
objectives of the SSI given in Sections 1.04 and 1.05 of these 
Bylaws, and pledges in writing to work for the fulfillment and 
promotion of the objectives of the SSI may become Patron member 
of the SSI on payment of one-time fee of $5,000.00 (Five 
thousand U.S. dollars). These funds may be donated in memory of 
the loved ones and SSI will maintain a suitable memorial. All 
Patron members during fiscal years 2003 - 2004 will be 
Founder Patron Members. 

SECTION 2.02 (v) HONORARY MEMBER 

A person who has made vital contribution to Sikh cause and is 
willing to work for the promotion of SSI objectives may be granted 
Honorary Membership of the SSI. 

SECTION 2.03 INSTITUTIONAL MEMBER 

Any Gurudwara, Association, Organization, and Institution 
established to promote Sikh faith (Gurmat), advance Sikh cause, 
and/or provide education or information about Sikh religion, Sikh 
history and Punjabi culture may be admitted to Institutional 
membership of the SSI if it endorses in writing the mission 
statement and objectives of the SSI as enunciated in Sections 1.04 
and 1.05 of these Bylaws, and pledges to support the SSI 
programs, and agrees to pay an annual fee of $1,000.00 (One 
thousand U.S. dollars) 

SECTION 2.04 DONATIONS 

Any individual or an institution may contribute additional funds, 
over and above the membership dues, to advance the work of SSI. 
SECTION 2.05 OBLIGATIONS AND RIGHTS OF MEMBER 
All the SSI Members shall be bound by the provisions of the 
Articles of Incorporation, the Bylaws, and rules and regulation 
made there under, and abide by them. 

Members shall have the right to information about the activities of 
the SSI and its Committees, pursuant to California law, and may 
inspect SSI documents on a written request to the Executive 
Committee. The Executive Committee may refuse to show certain 
documents for specified reasons, if it deems it to be in the best 
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interest of the SSI. 3% Plan SSI programs, organize and assemble 
Members shall have the right to offer suggestions for resources, and implement the plans in the specified 
improvements in the working of the SSI. The Executive time frame. 

Committee shall inform the respective members about the action 4. Constitute functional committees, appoint 


taken on their suggestions. 

SECTION 2.06 VOTING RIGHT OF MEMBER 
Members shall have no right to vote. 

SECTION 2.07 MEMBERSHIP REGISTER 

The SSI shall maintain an updated register of members. 


ARTICLE III ORGANIZATIONAL STRUCTURE 
SECTION 3.01 The SSI shall have the following components: 


(1) General body; 

(ii) Board of Directors. 

(iii) Executive Committee; 
(iv) Functional Committees; 
(v) Chapters. 


SECTION 3.01 (i) GENERAL BODY 

General body of the SSI shall consist of all members of the SSI 
assembled in a meeting in the Sangat form in the presence of the 
Aad Guru Granth Sahib. 

The General body of the SSI at its Annual meeting will consider 
the Annual Financial report of the SSI and review SSI program for 
the next year. 

Special meetings of the General body may be convened by the 
Executive Committee to consider and review specific proposals as 
and when required. 

SECTION 3.01 (i) (a) POWERS OF THE GENERAL BODY 
The General Body shall 


1. Review and support the program drawn up by the 
Executive Committee; 
2. Review the Annual report and the Annual Financial 


Statement of the SSI; 
SECTION 3.01 (i) (b) MEETINGS OF THE GENERAL 
BODY 
The General Body shall meet once a year. The date of General 
Body meeting shall be predetermined and fixed. The Executive 
Committee may convene Special meeting of the General Body at a 
time and place to be determined by the Committee. 
The Secretary General or his delegate shall preside at each 
meeting. 
SECTION 3.01 (i) (c) QUORUM FOR THE GENERAL 
BODY MEETINGS 
Members of the SSI attending the General Body meeting shall 
constitute the quorum. 
SECTION 3.01 (ii) BOARD OF DIRECTORS 
Board of Directors shall be the executive organ of the SSI. It shall 
consist of a minimum of five Directors nominated by the Selection 
Committee and elected by the Board of Directors. The Board of 
Directors may increase the number of Directors on the 
recommendation of the Executive Committee. 
The Board of Directors shall be responsible for managing the 
affairs of the SSI, administering its finances, planning and 
implementing the SSI programs. The Board of Directors shall have 
the following responsibilities: 


1, To convene meetings of the General body. 
2. Prepare annual report and annual financial 
statement of the SSI. 


Coordinators of the Committees, determine 
responsibilities and powers of the committees, and 
monitor the progress of work of the committees. 

5: Set up SSI Chapters in various localities in the 
United States and in other countries to promote the 
SSI objectives, lay down their responsibilities, 
guide and supervise their functioning. 

6. Frame rules and regulations consistent with these 
Bylaws to facilitate the functioning of the SSI and 
its organs. 

SECTION 3.01 (ii) (a) ELIGIBILITY FOR THE POST OF 
DIRECTOR 
To be eligible for the post of Director; 

1. A member must have served on any functional 
committee for a period of at least three years; 

2. Must possess good knowledge of Gurmat and Sikh 
history; 

3. Should have some organizational and/or administrative 
experience; 

4. Should have understanding of the functioning of 
nonprofit religious organizations, and possess knowledge 
of the laws pertaining to nonprofit organizations. 

SECTION 3.01 (ii) (b) SELECTION OF DIRECTORS 

The Selection Committee appointed by the Board of Directors 
shall post a notice in the month of November on the SSI notice 
board/s inviting nominations for the posts of Directors. 

The Selection Committee shall consider all the nominations 
received for the posts of Directors, and shall make a final selection 
on the basis of experience, qualifications and suitability of the 
nominated persons. The Selection Committee shall be objective 
and avoid subjective considerations in the selection process. 

The names selected by the Selection Committee shall be 
considered and voted upon by the Board of Directors at the next 
scheduled Board of Directors meeting or at a special meeting 
called for that purpose. Upon a vote of 2/3rds majority the Board 
of Directors may elect a director not nominated by the Selection 
Committee. Otherwise, a simple majority vote on the nominees of 
the Selection Committee will be necessary to elect a person 
nominated. 

SECTION 3.01 (ii) (c) TENURE OF OFFICE OF A 
DIRECTOR 

The tenure of office of a Director shall be five years. A Director 
shall be eligible for re-nomination. 

SECTION 3.01 (ii) (d) MEETINGS OF THE BOARD OF 
DIRECTORS 

The Board of Directors shall meet at least twice a year. Telephone 
meetings may be held with the approval of the Member-Directors. 
SECTION 3.01 (ii) (e) QUORUM FOR MEETINGS OF THE 
BOARD 

Quorum for the meeting of the Board of Directors shall be 50%. 
SECTION 3.01 (iii) EXECUTIVE COMMITTEE 

The Board of Directors shall appoint an Executive Committee of 
the SSI from within its ranks. The Executive Committee shall have 
the following members: 


1. Secretary General; 
2, Executive Secretary; 
Do Treasurer. 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 3 


The Sikh Bulletin 


fermy usu 


April 2003 





SECTION 3.01 (iii) (a2) FUNCTIONS OF THE EXECUTIVE 
COMMITTEE 

The Executive Committee shall be responsible for managing the 
affairs of the SSI under the overall direction and control of the 
Board of Directors. 

The Executive Committee shall plan, organize, and conduct all 
activities and programs of the SSI and shall have the authority to 
incur necessary expenditure on SSI activities and programs. 
SECTION 3.01 (iii) (b) MEETINGS OF THE EXECUTIVE 
COMMITTEE 

The Executive Committee shall meet at least once a month to 
conduct the business of the SSI. 

SECTION 3.01 (iii) (c) DISQUALIFICATION AND 
REMOVAL OF MEMBERS 

The Executive Committee shall recommend removal of a member 
for serious violation of the Bylaws. 

The Board of Directors shall have the final authority to remove a 
member. 

Due process shall be observed while instituting proceedings for the 
removal of a member, or Director 

SECTION 3.01 (iii) (1) SECRETARY GENERAL 

Secretary General shall be the chief executive officer of the SSI, 
preside over all meetings of the Executive Committee and the 
Board of Directors, represent the SSI in various forums, keep the 
SSI seal and countersign checks for payments approved by the 
Executive Committee. 

SECTION 3.01 (iii) (2) EXECUTIVE SECRETARY 

Executive Secretary shall convene meetings of the Executive 
Committee, the Board of Directors and the General Body, prepare 
meeting agenda, keep records of all 

the proceedings, maintain a register of members, execute and sign 
contract on behalf of the SSI and sign documents and papers on 
behalf of the Executive Committee. 

SECTION 3.01 (iii) (3) TREASURER 

Treasurer shall maintain complete financial record of the SSI in 
accordance with nationally accepted financial practices and 
standards, prepare annual financial statement, 

sign checks for payments approved by the Executive Committee, 
and keep cash not exceeding $500.00 to meet day-to-day expenses. 
SECTION 3.01 (iv) FUNCTIONAL COMMITTEES 

The Board of Directors shall form the following functional 
committees, appoint Coordinator for each committee, and 
determine the responsibilities and powers of the Committees. 


1. Education Committee; 

2. Finance Committee; 

3. Public Relations Committee 
4, Publications Committee. 


SECTION 3.01 (v) CHAPTERS 

The Board of Directors may establish local chapters of the SSI to 
promote SSI objectives, and to manage the SSI work in a specified 
area/s, and appoint Director-Coordinator for each chapter. The 
organization of the local SSI chapters may be modeled on the 
organization of the Singh Sabha International with the approval of 
the Board of Directors. 


ARTICLE IV BUDGET, FINANCE AND ACCOUNT 
SECTION 4.1 BUDGET 
The Executive Committee shall prepare annual budget of the SSI 
for approval of the Board of Directors and for information of the 
General Body. 
SECTION 4.2 ACCOUNTS AND AUDIT 


Prevalent accounting procedures shall be used while operating the 
SSI funds. 

An independent auditor appointed by the Executive Committee 
shall audit the SSI accounts annually. The auditor’s report shall be 
presented to the Board of Directors and the General Body. 
SECTION 4.3 BANK ACCOUNT 

The Executive Committee shall open a bank account in a bank at 
Roseville or Sacramento. 

Any two of the three officers will sign cheques over $100.00. 

A person(s) signing a check for an unauthorized payment shall be 
personally liable for his/her/their action. 


ARTICLE V INDEMNIFACTION OF MEMBERS 
Each member of the Executive Committee shall be indemnified by 
the SSI against all liabilities arising out of any action, suit or 
proceedings in which a member may be involved, or to which the 
member may be made a party because of the Member’s position as 
a member of the Executive Committee. 


ARTICLE VI ASSETS AND LIABILITIES 
The Executive Committee shall administer the assets and liabilities 
of the SSI. All legal documents and important records shall be kept 
in a bank safe or at any safe place to be determined by the 
Executive Committee. 


ARTICLE VII SEAL AND RECORDS 
SECTION 7.1 SEAL 
The SSI shall have an official seal. The Secretary General shall 
have the custody of the official seal. 
SECTION 7.2 TRANSFERS OF RECORDS 
All retiring Executive Committee Members and Directors shall 
hand over all records and Bank account and other official papers to 
the newly selected Executive Committee Members or Directors 
within a period of ten days of their date of retirement or 
termination of their membership from the Executive Committee or 
the Board of Directors. 


ARTICLE VIII AMENDMENT TO BYLAWS 
The Board of Directors may amend the Bylaws by affirmative vote 
of 2/3" majority of the Board of Directors. 
[For application, please see page 31. Ed.] 


oh KK 


KATTAK KE VAISAKH 
Max Arthur Macauliffe 
All the Handali and modern Janamsakhis give Kartik as the month 
in which Baba Nanak was born. In Mani Singh’s and all the old 
Janamsakhis the Guru’s natal month is given as Baisakhi. The 
following is the manner in which Kartik began to be considered as 
the Guru’s natal month: 


There lived in the time of Maharaja Ranjit Singh, at Amritsar, 
Bhai Sant Singh Gyani, who was held in high estimation by that 
monarch. Some five miles from Amritsar is an ancient tank called 
the Ram Tirath or place of pilgrimage of the Hindu god Ram. At 
that place a Hindu fair was and is still held at the time of the full 
moon in the month of Kartik. The spot is essentially Hindu, and it 
had the further demerit in the eyes of the Bhai of having been 
repaired by Lakhpat, the prime minister of Zakaria Khan Bahadur, 
the inhuman persecutor of the Sikhs. Bhai Sant Singh desired to 
establish an opposition fair in Amritsar on the same date, and thus 
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prevent the Sikhs from making the Hindu pilgrimage to Ram 
Tirath. He gravely adopted the Handali date of Guru Nanak’s birth, 
and proclaimed that his new fair at Amritsar at full moon in the 
month of Kartik was in honour of the nativity of the founder of his 
religion. 


There is no doubt that Guru Nanak was born in Baisakh. All 
the older Janamsakhis give that as Guru Nanak’s natal month. 
As late as the Sambat year. 1872 it was in Baisakh that the 
anniversary fair of Guru Nanak’s birth was always celebrated 
at Nankana. And finally the Nanak Parkash, which gives the full 
moon in Kartik, Sambat 1526, as the time of Guru Nanak’s birth 
and the tenth of the dark half of Assu, Sambat 1596, as the date of 
his death, states with strange inconsistency that he lived seventy 
years five months and seven days, a total which is irreconcilable 
with these dates, but it is very nearly reconcilable with the date of 
the Guru’s birth given in the old Janamsakhis. 


How the month of Kartik was subsequently ratified by orthodox 
Sikhs as the month of Guru Nanak’s nativity is also a curious 
instance of the manner in which religious anniversaries and 
observances can be prescribed and adopted. Bhai Harbhagat 
Singh, of Shahi Ganj in Lahore, was a Sikh of high consideration. 
He long debated in his own mind whether he would accept 
Baisakhi or Kartik as the month of Guru Nanak’s nativity. At last 
he submitted the matter to the arbitrament of chance. He wrote the 
word Baisakhi on one slip of paper and Kartik on the other, placed 
both papers in front of the Granth Sahib, and sent an unlettered 
boy, who had previously performed religious ablution in the sacred 
tank, to take up one of them. The boy selected the one on which 
Kartik had been written. 


Other reasons, too, for the alternation of the date can easily be 
imagined. In the beginning of the month of Baisakh there have 
been large Hindu fairs held from time immemorial to celebrate the 
advent of spring. These fairs were visited by the early Sikhs as 
well as by their Hindu countrymen; and it would on many accounts 
have been very inconvenient to make the birth of Guru Nanak 
synchronize with them. The comparatively small number of Sikh 
visitors at a special Sikh fair in the early days of the Sikh religion 
would have compared unfavorably with the large number of Hindu 
pilgrims at the Baisakhi fair and furthermore, the selection of the 
month of October, when few Hindu fairs are held, and when the 
weather is more suitable for the distant journey to Nanakana, 
would probably lead to a large gathering of Hindus at a Sikh 
shrine. 


One difference of opinion among the victims of priestcraft is apt to 
produce many. When the month of Kartik was adopted by the 
Handalis as Guru Nanak’s birth time, a discussion arose as to 
whether it was the lunar or the solar Kartik, there being a 
considerable difference between these forms of chronology. The 
partisans of the lunar Kartik, however, prevailed, the lunar month 
being the earlier form of calculation, and consequently the most 
acceptable to all persons whose religion is based on any form of 
Hinduism. Generally the confusion of solar and lunar chronology 
is the cause of much perplexity and qualms of conscience to the 
pious. 

[From The Sikh Religion Vol. I & II, pp Ixxxiv — Ixxxvi. Ed.] 


Th KK KK 


OVATION TO GURU NANAK 
From The Book, “Teaching Sikh Heritage to the Youth” 
By Dr.Gurbakhsh Singh, USA 

I went to see a friend in Cleveland, Ohio, USA who was to speak 
on the Sikh faith at an inter-faith gathering. More than half a dozen 
speakers from different faiths were in attendance. After each one 
had spoken about the good points of his faith, a simple looking 
person asked a very embarrassing question, '" What do the 
speakers have to say about the people of other faiths? Will they 
be saved (reach salvation or not?” 


For the Sikh answer, the author, who was the last person to 
speak, replied as follows: 

“Friends, I very much appreciate this interesting and challenging 
question. However, it is not applicable to the Sikh faith. We 
believe there is one God, one humanity, and hence one faith. Of 
course, we address God, our common Father, by many names 
according to our language. Many names for the Father should not 
be taken to mean that there are many faiths.” 


One day Guru Nanak, the founder of the Sikh faith, did not return 
from the river where he went for his morning bath. On the third 
day, when he was seen coming to the village, people gathered 
around him. In great surprise they asked the Guru, "Where were 
you? We thought you had drowned in the river.” The Guru replied, 
“T have brought a message from God for you. Do not divide people 
into Hindus and Muslims (referring to all religions) we all are his 
children and hence equal.” 


The Holy Sikh Scripture, Guru Granth Sahib, tells us to love God 
and remember Him by any name - Allah, Ram, Gobind, God, 
Guru...the way we love our father by addressing him by any name- 
dad, daddy, papa. Our Father values sincerity of love and does not 
care which language we use to address Him. All languages and 
names belong to Him (To support my above observations, I quoted 
some hymns from the Guru Granth Sahib, which address the Lord 
by the above names). 


God being our Father, each of us has a right to meet Him without 
any intercession from other persons. No one can claim a franchise 
on Him to have exclusive rights. Anyone who loves Him can 
realize Him; in His court, one is judged by one's deeds alone, the 
name adopted by a devotee to address Him has little value there. 


The Sikh Scripture contains the hymns of six Sikh Gurus and more 
than two dozen other holy persons, including Hindus and Muslims, 
and so-called low-caste people. A person of any religion, race or 
caste, rich or poor, male or female can love the Lord and realize 
Him without the intercession of any third person or prophet." 


The response to this reply was enthusiastic applause from the 
entire audience. I was elated and reminded of the folklore — Nanak 
Shah Fakir, Hindu Ka Guru Musalman Ka Pir- Guru Nanak was 
accepted as a guide both by Hindus and Muslims. On that day, the 
people of all major religions participating in the inter-faith group 
also accepted Guru Nanak to be a Pir. But the climax was yet to 
come. 


While everyone was enjoying the answer, the smart person was 
thinking of another question. When the clapping stopped, he stood 
up and asked, “Well, you mean is that anybody, whatever his 
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faith, who believes in God will be saved. Everybody here has 
happily accepted it. But tell us what do you say about those 
persons who do not believe in God?" 


I replied that the answer to that question could be given by my 
personal example. I have a son in India who was unable to meet 
me or talk to me since I came to USA in 1984. If my son says he 
has no father, I cannot say he is wrong. He truthfully says what he 
has experienced. Also, I have a daughter in USA with whom I stay. 
She knows that I have a son in India who believes that he has no 
father. However, she prays every day, “God bless my brother”. 


Similarly, Sikhs know that all people including even those who do 
not believe in the Common Father, God, are their brothers and 
sisters. Therefore, we pray twice a day for the welfare of people all 
over the globe, believers and nonbelievers, our supporters and 
opponents. A Sikh prayer always concludes with a request, 
"Father! In thy Name bless the whole of humanity" 


Hearing this, everyone in the hall stood up and clapped loudly. 
This was a standing ovation to Guru Nanak's philosophy by 
people of all faiths. 


Th KKK 


SIKHISM: ACADEMIC FORUM 


Guru Nanak’s Mind & Historical Research 
Part lof 3 
Sulakhan S. Dhillon, Berkeley, CA 


Guru Nanak (1469-1539), who has passed through history, 
left a theological legacy that, in the last five hundred years, 
has become the Sikh religious tradition for over twenty 
million people spread out worldwide. The events of the 
early and late 17th century, that introduced militarism into 
the tradition, along with its expanding appeal among the 
rural masses, giving them solid theological base, determined 
the basic structure of the Sikh society. This growth gave 
them the cohesive strength to withstand the political 
onslaughts forced on them by the Mogul rulers of Northern 
India. These factors in the tradition neither changed nor 
altered the “theological form” of Guru Nanak’s vision but 
preserved and protected the tradition. For the last five 
centuries, the Sikh tradition has pushed forward and claimed 
its own rightful place, both as a world religion and as a 
distinct culture. Now, the questions, such as who are the 
Sikhs and what is their belief system, are not alien to the 
aware mind. Also, it has found legitimacy and rapid growth 
in the academic world. 


In recent times, the skillful historical work of Hew McLeod, 
a native of New Zealand, exploring the genesis Of Sikhism 
through the historical identity of Guru Nanak, has brought a 
new era in Sikh studies while raising serious eyebrows of 
the interested scholars of Sikhism, while at the same time, it 
has generated a storm of reactions among the believers of 
Sikhism that had the effect of waking Sikhs from their 
“dogmatic slumber” '. Both negative and positive reactions, 
have been phenomenal in this case, but in this atmosphere, 
unfortunately, the debate got muddled up which ought to 


have produced fruitful scholarship in Sikh _ studies. 
Nonetheless, it has brought it forward and established norms 
thereby placing the Sikh studies in par with the scholarly 
study of other religious thought of the world. This indeed, is 
a good development and an enormous contribution of 
McLeod. 


1. The issues 

In the following discussion, in the philosophical framework, 
we would address and critique some of the segments of the 
issues involved in the historical research in general and of 
McLeod’s work on Guru Nanak’s historical identity in 
particular. Since Guru Nanak is the founder of Sikh 
religious tradition, all the eyes are upon him to know him as 
accurately as possible. Therefore, in this respect, it is 
important to know his mind than his historical existence. As 
we look critically, we find, that some of the historical 
images of Guru Nanak overshadow the knowledge of his 
mind, so we must critique history’s conclusions in this 
respect. This will incorporate, the discussion of the extent of 
historical knowledge, the impact of the analytical thinking 
on the nature of knowledge, the role of facts, the meaning of 
the premises and of the inferences supplying historical 
conclusions to us. Also, we will distinguish briefly, the 
objective and subjective methodologies of obtaining 
knowledge. Since Guru Nanak’s vision is subjective in 
nature, it is imperative that this issue is clarified so that we 
comprehend the nature of his mind as accurately as possible. 
The major claim of Guru Nanak’s belief system, which we 
perceive evolving from his writings, the “Bani”, is the 
theory of Ethical Realism. We have to go through the 
critique of relevant issues to clearly establish that. The 
critical treatment of some of the related segments is an 
attempt to clear the perceptual path to achieve 
comprehension of his mind. Though we can be pulled to 
more epistemological details and create more confusion, but 
the restraint shall be exercised to keep the discussion brief 
and clear and to the point. However, this may bring some 
repetitive treatment of some of the terms and _ ideas, 
necessary for the contextual coherence, which would be 
kept to the minimum. 


As we look at the genesis of the Sikh tradition, Guru 
Nanak’s personal vision holds the central position of a 
prime mover, both historically and _ theologically. 
Immediately, one wonders whether his vision is direct 
revelation or the result of the historical derivation from the 
other religious tradition, which, of course, has to be argued 
out. We perceive that it is a direct revelation on which 
historical research imposes its methodology and confuses 
the nature of his direct vision. Also, many other accounts 
of Guru Nanak complicate the problem in presenting us with 
various ambiguous images that are mythological, legendary 
and artistic about his time and life. They tell only the 
external story of Guru Nanak’s humane existence, but to 
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find out the internal reality of his mind, beyond these 
images, we have to look into his writings, the “Bani”, 
where we can find the systematic “theological form’. This 
form, we perceive to be the originality of his mind and shall 
argue philosophically, that it is consistent and systematic 
and can easily be perceived as the theory of Ethical Realism 
as stated before. In order to establish that successfully, we 
have to critique the historical images that appear to be 
overlapping this reality. Therefore, the legitimate critique of 
history, in this regard becomes challenging and necessary. 


2. History & historicity 

History in its wider perspective, compared to the specific or 
scientific knowledge of an event or a person, encompasses a 
vast reservoir of information of the forces, events, ideas and 
movements that can unfold their own historical knowledge. 
Also, it can provide us with the useful and formal 
understanding of the nature of the world past and present in 
which these forces are operative and create the 
phenomenological reality of their own. 


Theoretically, the concept of world history has been 
formulated by philosophers like Hegel (early 19th century) 
as a phenomenon that has its own inherent patterns and 
evolution in time determined by the forces of logic beyond 
the control of man. Other thinkers such as Carl Marx (late 
19th century) give deterministic idea of history shaped by 
the economic and political forces. This idea of world history 
is dynamic in which man works positively in shaping the 
nature of the global society. In the 20th century, in this 
process, we also observe man, time and changes intertwined 
working as the powerful dynamics in shaping the nature of 
our modern world. Also, in he modern period, Arnold 
Toynbee (1889-1975) sees history as the study of human 
phenomena as they move through time and space. He 
perceives man and nature as the dominant agents of change. 
Of course, these are the theoretical views of the philosophy 
of history. But to discover an event or the knowledge of a 
person such as the theological identity of Guru Nanak ‘s 
mind, we have to take departure from these theoretical 
views. 


As our focus changes, we employ more controlled method 
of discovering specific events in specific time and place to 
construct a specific story. This emphasis is more scientific 
in nature and in this inquiry we find that some facts, ideas 
and events are considered knowable while others may or 
may not be known. We become more precise in the method 
of knowing as to how the known is known. Historian’s 
memory recalls events that may give useful knowledge but 
the memory and its contents in themselves can be doubted 
for their truth or falsity because we are pulling the past to 
the present vantage point to determine its true nature. Also, 
in this process we immediately experience a vast gulf of 
time between us and the past for which we do not have any 


knowledge what it contains. We are left to the possibility of 
interpretation of what we find. How then, do we account for 
the accurate knowledge of the past events? An accurate 
knowledge in this respect may turn out to be a mere 
hypothesis. As we critique available logical conclusions 
that may or may not be logical in the strict sense of the 
logic, we remain unsatisfied. Under such circumstances, the 
discovery of Guru Nanak’s mind and his true identity, 
established five hundred years ago, poses a_ serious 
epistemological problem as to how do we accurately know 
him beyond historical accounts? We are limited to some of 
the evidences and their examination to construct this 
knowledge. This means that all the events, evidences as well 
as their inferences and conclusions come under strict 
scrutiny. Also, it implies that all possible interpretations of 
the findings are open to new interpretations equally valid 
and sound, which makes this process a continuum. Also, the 
methods and tools for discovering new knowledge, that in 
themselves, are open to fresh critique. This stirring process 
appears to be the nature and pattern of obtaining critical 
knowledge. How else could it be? 


3. Guru Nanak’s identity - historical & theological. 

The true identity of Guru Nanak and his mind has to be 
constructed from what he said as well as from the various 
accounts and interpretations bearing on it. In the present 
literature, Guru Nanak is presented to us in several identities 
such as historical identity, theological identity, social 
identity, philosophical identity and sant-faqir identity as 
well as several artistic images. This throws us in utter 
confusion that requires the examination of the impact of all 
these areas to establish the accurate perception of his mind. 
The analytical and philosophical tools that are available and 
generally applied in analytic, come to interplay. This pushes 
the inquiry to the philosophical details. As Prof. P. McKeon 
said, “ Any problem pushed far enough is philosophical’. * 
Therefore, the role of critical philosophizing, in this respect 
becomes necessary and throws this discussion strictly, in the 
lap of analytical philosophy and possibly create some stress 
for those who do not have any taste for philosophy, let alone 
analytic, for which we can only extend our sympathies. 


Guru Nanak’s imagination transcends the phenomenological 
reality of the world and reaches the heights of Western 
literary giants like Plato’s (late 5th century B.C.) Idea of the 
Good, Spinoza’s (mid 17th century) concept of the 
Substance as well as of Kant’s (mid 18th century) notion of 
Neumenon (things -in-themselves) and others. Though these 
comparisons are unusual but seem to be legitimate in the 
light of the spirit of free inquiry and dialectics. The 
intellectuals, and the academicians are fond of analyses and 
dialectics where the issues are clearly defined and 
understood. Wittgenstein says, “ The object of philosophy is 
the logical clarification of thoughts... A philosophical work 
consists entirely of elucidation. The result of philosophy is 
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not a number of propositions, but to make our propositions 
clear.” * Therefore, philosophy should not be a heavy 
burden on man’s mind but the relief of it. It is a matter of 
wonder why people seem to disbelieve this. 


Knowing the theological identity of Guru Nanak or his 
mind, the meaning of his message in the environment of the 
time, are the most crucial problems. We need to look, 
analytically, beyond the historical perceptions because we 
find that historical knowledge is only his partial identity 
hence is not the reality of his mind. Therefore, we must go 
beyond the historical perceptions that can overlap his 
theological identity, his mind that we perceive to be 
different from what his historical identity provides us. 


In reality Guru Nanak that is believed and revered by his 
followers, is an undifferentiated figure, historical and 
theological rolled in one, that makes the most important 
contribution to the spiritual heritage of mankind in general 
sense and lays the foundation of Sikh religious tradition in 
particular. Both history and theology can claim him but 
these claims have two different meanings. Both history and 
theology, with their well-established methodologies, make 
tremendous contributions to our knowledge but their 
proximity to each other causes some confusion. These two 
notions of Guru Nanak lead us to two different directions. 
The historical story of Guru Nanak is different from his 
theological mind; hence the message is different from the 
messenger. Without carefully distinguishing the story from 
his teachings it will be difficult to perceive the nature of his 
mind. The story is external or “about” Guru Nanak and not 
internal “of” Guru Nanak’s mind. We mean by “of”, Guru 
Nanak’s inward experience of his mind, which he told us in 
his writings. The historical understanding of Guru Nanak 
therefore, remains a mere report, in the social and public 
context, of a person who lived in a certain time among other 
people. No doubt this is important but if this is perceived to 
be the true identity of Guru Nanak then we miss knowing 
the internal reality of his message. Therefore, we must 
critique the historical research that appears to be 
overshadowing his mental identity. This discussion, 
therefore, necessarily becomes the critique of history and its 
methodology but does not minimize the role of history as an 
important discipline in itself. 


History serves us well in linking our past to the present 
producing a logical perception of our existence without 
which we would lose the sense of it all. Probably, history is 
nothing more than an awareness of time. How else would 
we know time and its movement? Without history we would 
be left in utter wonder not knowing what we are doing, 
where we have been or where we are going. Though history 
does help us to produce meaningful reference of our 
existence in time, but we must also be aware of its meaning 
and the extent of its knowledge. Therefore, we have to treat 


historical knowledge as one kind of knowledge among 
many other kinds. Its proximity to theology in this case 
causes a legitimate concern that needs to be analyzed. Time 
and existence of the individuals mix events, perceptions, 
language and meaning all in one undifferentiated whole 
which is nothing more than a bundle of ambiguities. How, 
then, do we distinguish each element in that? This caution in 
learning implies the use of analytic and epistemology, with 
the aid of which, we discover how we can know Guru 
Nanak and validate this knowing. What we really mean is 
that “knowing Guru Nanak” is knowing his mind, the 
“theological form” of his belief system. This is only 
possible by interpreting his writings correctly that is largely 
available to us in the Adi Granth under Mohala 1. It is 
categorically impossible to know Guru Nanak as he knew 
himself because we are not he. Leaving this puzzle aside, an 
attempt should be made to understand what he said as 
accurately as possible. Therefore, we center on Guru 
Nanak’s mind to know that and not on the physical 
existence of an individual, which is the job of history to 
establish. To clarify this further we need to be constantly on 
guard to distinguish his “historical form’ from _ his 
“theological form” without which the cloud of 
misperception will keep hovering over it. It appears then, 
that we are dealing with two images of Guru Nanak who in 
actuality was one person. Since he is perceived in two 
forms, both of them can be understood legitimately in their 
own categories provided these categories are clearly 
differentiated from each other 


4. The extent of history 

It is the contention of the author that history only gives 
knowledge of Guru Nanak as an event in a specific 
historical context like many other events, a person among 
many persons which does not unfold the reality of his mind, 
the “ theological form” which we perceive to go beyond the 
relativity of historical time and phases into the universality 
of time. History is the story of relative time while 
theological claims, by virtue of its transcendental nature, 
relate to the eternal notion of time. Time is a continuous 
stream whose beginning and end, both rationally and 
empirically, is not possible to determine. History gives us a 
peek into time that stretches towards past and future but 
theology seems to expand and enlarges this peek towards 
the awareness of universality and defuses our perception 
into mysticism .The worlds of intellect and of the spirit 
appear to be two worlds and we begin to realize that the 
poets and the scholars belong to two different species of 
mankind and the distinction between the academy and the 
monastery gets clarified. Guru Nanak, in this context, seems 
to belong to the poets. 


Historical conclusions are restricted to the premises from 
which they are drawn. If the premises are faulty in 
themselves in some form then the conclusion would also be 
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faulty. It compounds the matter further whether the 
conclusion is arrived at validly or not for which we have to 
turn to the critique of the process of logical reasoning to 
determine if the correct application of the rules of logic is 
followed. Many historical conclusions may easily fail this 
test. The rules of logic are nobody’s friend except of those 
who correctly and skillfully use them. Logical tools do not 
tell a story but in their application, examine the story how it 
is put together. 


In the ordinary empirical sense, we cannot know Guru 
Nanak and his mind now since he is an event of the past, 
which defies verification. We can only have an imaginative 
account about him, which does not go beyond fiction, 
mythology and imaginative stories whose truth is hard to 
establish. Our goal is to establish the knowledge of his 
mind, as accurately as possible, which is only obtainable 
by correct interpretation of what he said. It is possible 
that our interpretations may also be faulty for which we may 
have to pay attention to the more comprehensive 
interpretation of some one else. Since his vision is believed 
to be the fountainhead of the Sikh religious tradition and its 
religious value system permeates through the functioning of 
the Sikh society, it is extremely important that we clearly 
perceive its reality without which the Sikh culture cannot be 
known accurately. The life of the Sikhs is their traditional 
belief system. How else would you understand a people? 


As we attempt to know the theological identity of Guru 
Nanak, a major argument springs up. Since he lived, moved 
and talked with people in the distant past, how can we 
perceive him beyond historical context and reach his mind 
now? History only gives us external knowledge of his 
physical being, the “historical form” but not the internal 
knowledge of his mind, the “theological form’. Therefore, 
we have to assess the right role of history and the meaning 
of its knowledge. This issue, therefore, will remain in the 
center of our discussion and would not disappear unless we 
are able to know it clearly. 


5. Guru Nanak’s basic belief 

The first glimpse of Guru Nanak’s mind leads us to his 
unwavering faith in “ONE GOD” clearly stated in the 
beginning of Japji in Mul Mantra in the beginning of the 
Adi Granth. Various textual scholars differ in their views as 
to the correct interpretation of the Mul Mantra, * which 
makes difficult to determine the accurate explanation. Some 
scholars link this belief with Vedic “OM” in the effort to 
show that Sikhism is rooted in Hinduism, another 
controversial issue. Some even argue independently that 
“EK OMKAR” is not original with Guru Nanak. We 
deliberately avoid this tar pit of complex textual arguments 
conjoined with multiple weak arguments without definitive 
conclusion. Therefore, we interpret “EK OMKAR” as a 
stipulated definition of God by Guru Nanak with which 


scholars in general, show an agreement. He abundantly 
qualifies this belief in the Japji, which is his revelation 
whose legitimacy can be argued successfully on philosophic 
ground supported by the theory of innate ideas of both Plato 
and Descartes in the rationalist tradition in the western 
philosophy. If we turn to that direction to establish that, it 
would enlarge the discussion, involving more rational 
argumentation and would push us away from our indented 
focus. Also, we argue and classify that this position evolves 
into his theory of “Qualified Monotheism” which he 
himself abundantly qualifies and affirms with many 
attributes. He states that there is One God, Creator of this 
world, without enmity with any one, fearless, timeless, 
never born, always is and will be true. ° He emphasizes his 
Monotheistic belief frequently through out his “Bani” 
including an emphatic statement by saying. “ Sahib mera 
eko hai, Eko hai bhai eko hai” 6. How explicit and clear can 
one be in declaring one’s belief? This belief, we perceive to 
be the originality of Guru Nanak’s mind and a visionary 
ground of systematic Ethical Realism in Sikhism. This is not 
a historical deduction of a rational mind or reworking of 
Sant synthesis as stated by McLeod. It is the dynamic 
experience of the spirit, the spiritual mind. This is the 
subjective category of Guru Nanak’s experience of the 
transcendental reality to which Soren Kierkegaard, Christian 
theologian and father of existential thought, classifies as 
subjective truth. This is the Guru Nanak’s contribution to 
the world of religious thought. 


One may doubt the truth of someone’s subjective 
experience, which is hard to prove objectively. Objective 
and public proofs are scientific and demonstrable but 
subjective experiences are true to the believer only. The 
curiosity of objective proof is a lure of the scientific mind 
that insists on proof otherwise turns easily skeptic. This is 
not the case with the believer who does not need any proof. 
He knows his own experience, in the sense William James 
advances his views in his theory of Radical Empiricism. 


Epistemologically, it is hard to reconcile the methods of 
objectivity and of subjectivity, which would be mixing of 
the two categories of knowing. It is necessary to know how 
we know but it is impossible to know how others can know 
the same. How can _ subjective knowing be known 
objectively, is a wrong question. There are several kinds of 
knowing and they can be treated in their own categories of 
thought. We ask a complex question here that how can there 
be one kind of knowing? The answer to that would lead us 
to the knowledge of various fields of knowledge. 


6. The term “Sahj’’ as an historical inference 

Historians have to look for the antecedents so that they can 
safely link to the intended consequences to make a historical 
statement. If they cannot find them they feel lost hence 
cannot write history. Pursuing this pattern of historical 
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arguments, if we accept the inference that Guru Nanak 
draws his theological links from the Nath tradition as has 
been advanced by Hew McLeod, then we have Guru Nanak 
whose theology is derivative hence not original in other 
words it is rational and not a revelation. How could we 
allow historical inference of this kind change the foundation 
of revelatory theology? Such a historical inference can 
devastate revelation and _ grossly misinterprets the 
foundation of Sikhism. Therefore, it becomes crucial that 
such inferences are analyzed in terms of its logical use and 
the theological meaning. If we do not do that then history 
can easily fool us all in knowing the origin of Sikhism. If it 
shows that this inference is faulty both in its logical use and 
in its contextual and categorical meaning then obviously 
McLeod’s conclusion can be nullified. Also, we may find 
that history or historical inferences only work best within 
the bounds of the evidences that are similar both in kind and 
in meaning provided they are used correctly in their logical 
application. This is a hard test for history to pass. 


Also for example, McLeod looks for the origin of Guru 
Nanak’s thought in Sant-Nath framework and says,” It is not 
without significance that the commonest of all terms used 
by both Kabir and Guru Nanak to express this experience of 
union is Sahaj, a word which at once carries us back into 
Nath theory and beyond the Nath tradition into the earlier 
world of tantric Buddhism. The bhakti influence retains its 
primacy, but the Nath content of Kabir’s thought is also of 
fundamental importance.” ’. In this milieu, finding the 
theological term “Sahj” as a link of Guru Nanak and Kabir 
to tantric tradition throws Guru Nanak’s theological 
perceptions into the traditional Hindu fold. Also, it brings 
Kabir, a bhakat of high profile, in close proximity, in fact in 
the middle of it, not to be ignored. Certainly, an argument 
can be developed by implication of his statement that 
McLeod connects Kabir to Guru Nanak by the use of the 
term “Sahj”. This kind of complex conclusion clearly 
overshadows Guru Nanak’s originality that requires 
scrutiny. 


As stated previously, historians must find an antecedent for 
their consequent, otherwise they cannot draw conclusion 
hence history cannot tell the story without which it may 
have to close the shop. If we listen to history and admit, 
as McLeod argues that the origin of Guru Nanak’s 
thought is a synthesis worked from the Sant-Nath 
tradition, then it turns the Sikh tradition upside down. 
This conclusion has become a serious issue that has caused 
disturbance, especially in some Sikh scholarly circles. Also, 
this brings the integrity of the Sikh religious tradition to a 
serious challenge, against which the Sikhs have raised their 
voice vigorously against McLeod. Though a legitimate 
debate, it lacked the scholarly sophistication to defend the 
originality of Sikhism. This made name McLeod a 
household word. In order to see more advancement in Sikh 


studies, more comprehensive critiques, in this respect are 
needed. 


Pursuing our major concerns in this inquiry, we must 
examine the nature and the content as well as the meaning 
of the terms, which are in the heart of this controversy. We 
find that the term “Sahj” is loosely used by McLeod. 
“Sahj” is a state in the religious experience of the believer, 
a psychological event in his mind and not a historical and 
social event, which is objectively verifiable, hence is not 
evidence. The meaning, connotation and the context of this 
term leads more towards ontology than to an historical 
event, therefore, this can not be used as an evidence to 
support any historical conclusion. Also, it is hard to 
perceive the state of’ “Sahj “ affecting another individual 
exactly in the same way as the original believer or user. 
How can we enter another person’s mind to verify this? 
Therefore, the use of this unverifiable evidence fails to work 
as an historical inference. The use of such terms is nothing 
more than a metaphysical fantasy that can easily excites a 
historian assuming the similarity of meaning, and leaping 
over to the conclusion. Such a deduction creates a vast 
ground for lovely conjectures but eludes the logical 
construction of true knowledge. Therefore, we remain in the 
dark not knowing that the meanings of “Sahj” used both by 
Kabir and Guru Nanak are the same? Can _ subjective 
experiences of two people have the same context and 
meaning in both senses? How do we know and establish 
that? If Kabir and Guru Nanak lived close to each other in 
time does that mean that they had the similar experiences? 
How can we draw an historical inference from the proximity 
of time between the two men? Is there any valid and 
verifiable proof besides a convenient conjecture that the 
term “Sahj” is a link between Kabir and Guru Nanak? Mere 
conjectures do not make good history let alone rendering the 
true knowledge. Guru Nanak uses lots of terms that are 
part and parcel of Hinduism, Islam and Sufism and 
frequently occurs in his “Bani”. Does Guru Nanak’s use 
of those terms means that his thought is linked to all 
those religious traditions? The use of [language is only a 
vehicle to convey what is in the mind. It is not an essence of 
the mental reality, which exists prior to uttering a word. 
Historically, Guru Nanak contended vigorously in 
challenging the foundation of several religious practices of 
others and has used the language commonly understood but 
that does not mean that his theological reality was the same 
as of those with whom he contended. Similarly many words 
with Persian and Arabic meanings can lead one to link 
Islamic influence on Guru Nanak. Why that is not done as it 
is done in case of Hinduism? In fact, many scholars, 
majority of them western in this respect, have been 
discovered doing that which indicates the dire need of the 
revisions of several encyclopedias dealing with Sikhism. 


The use of language, though a complex area in terms of 
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meaning and usage, need thorough investigation prior to any 
conclusion drawn on the basis of only the usages of terms. 
Therefore, using similar words in a language cannot be 
construed as holding the similarities in the contextual 
meaning. Beyond language, what is in one mind necessarily 
does not mean that the same thing is in other mind. If that 
could be the case then how do we know and verify that 
similarity? One experience is a singular event of one mind. 
Its location and the content as well as the meaning belong to 
it. This is the subjective reality of one’s mind. Thus the 
originality of the mind cannot be duplicated, let alone using 
that as an inference to draw historical conclusion. Therefore, 
we have to look beyond the faulty historical inferences and 
conclusions, which tempt us to fall in error. 
[This article first appeared in The Sikh Review of Nov. 2001. To be 
continued...Ed.] 
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WOMAN: 


‘The Other Half, The Doorway to Moksha:’ 

Gurtej Singh, Professor of Sikhism, Chandigarh 
Amongst the classes strongly condemned by Guru Nanak and 
shunned most by all his successors is the clergy class. In the Guru 
Granth it is disapproved of mainly for four reasons. Firstly, 
because it extorts money out of simple believers by spiritual 
blackmail thus robbing the people of the most satisfying spiritual 
experience. Secondly, it spreads demeaning superstition and empty 
ritualism for the purpose of mind control and extortion. Thirdly, it 
thereby distorts religious truths and dwarfs the vision of prophets 
to serve its own sordid ends. Fourthly, the clergy class becomes a 
potent instrument in the hands of political and social oppressors, 
and helps them in enslaving the people, whose spiritual liberation 
they are ostensibly seeking. 


In many verses of the Guru Granth, these failings and 
machinations of the clergy are explicitly brought out. Some of the 
more often quoted verses are reproduced here in parts. “rahau. 
pooja tilak kar ishnana. chhuri kaadh laivai hath daana. Bed parhai 
mukh meethi baani. Jeean kuhat na sange prani. (Gauri Mahalla 5, 
Guru Granth, p. 201); Verses like the eighth at p. 372 of Guru 
Granth (daan dai kar pooja karna. -- maan chhod gur charani 
laag. 4.8.) were uttered to expose the exploitative policies of the 
Hindu clergy and the clergy in general. (lai bhar kadhe viahu. kadh 
kagal dasse rahu. sun vekhu loka eh vidaan. man andha nau 


sujaan.’ 4. Guru Granth, p. 471) (gaj sadhe trai trai dhotian tehre 
payan tagg. gali jinnah japmalian lotey hath nibagg. Oei har ke 
bhagat na aakheeae Banaras ke thug;’ Guru Granth, p. 476) (‘kaadi 
koor bol mal khae;’) (kaajee hoe ke bahe niae. Phere tasabi kare 
khudai. wadhi lai ke haq gavai. je ko puchhe ta parh sunai;’ Guru 
Granth, p. 471). There are several such verses but one in which the 
Guru discusses the eventual fate of the Hindu, Muslim and Jogi 
holy men is also worth noticing for the purpose of this paper. 
Kaazi mullan hovai saikh.jogi jangam bhagvai bhekh. Ko girhi 
karma ka sandh. Bin boojhai sabh kharius bandh. (Basant Mahalla 
1, Guru Granth 1169). 


The Gurus took many precautions for preventing this class from 
arising amongst the Sikhs. They themselves committed their 
spiritual experiences to writing so that there may not be any scope 
for ambiguity on what these exactly were. The entire Sikh scripture 
is in the poetic form and most of it is set to musical mode thus 
rendering it easy to commit to memory. They wrote their message 
in the most commonly understood language of the people so that 
there would be no need for specialised understanding and 
interpretation by the particularly learned in a specified area. While 
imparting the final shape to the scripture, the incomparable editor 
Guru Arjun, took ample care to set it to requirements of grammar 
so that no word was capable of being severally interpreted. He also 
numbered every verse thus obviating interpolation. The Tenth 
Guru put the final seal on the scripture and in addition declared it 
to be the eternal living Guru. This signified that the Sikhs in 
future would need no other spiritual guidance outside the 
scripture. He went a step further and declared that his Khalsa 
would owe no allegiance to any mortal but must regard itself as the 
direct domain of Almighty. To guide the followers in the day-to- 
day affairs, in politics and social interaction under the scriptural 
provisions, he created the mystique of the Guru Khalsa Panth, the 
collective Guruship of all the believers. 
As will be obvious to the discerning mind, the Guru had unfolded a 
perfect plan for the complete spiritual and social liberation of 
humankind. By nature and because of historical development of 
the human race, humankind is plagued by insecurity and the 
consequent sense of helplessness, which propels cleverer or better- 
placed humans to seek power over others. The Guru was aware of 
this seamy side of human nature and likened the transformation of 
individual nature as a result of treading the Guru’s path (with the 
aid of the Nam), as elevation of ‘netherworld creatures and animals 
into celestial beings.’ (pasu pretho dev kare poore Gur ki wadiae). 
(manas te devete bhaie dhiyia naam hare’. Mahalla 5, Guru 
Granth, p.90) 

II 
When the Sikhs were in political power their social and spiritual 
norms were adhered to in the natural course. For instance, there are 
indications that during Ranjit Singh’s time and before, there was 
no tradition of uninterrupted singing of hymns at Darbar Sahib, 
Amritsar. Much time was spent in interpretation of the scripture. It 
is also certain that women singers of hymns would participate and 
lead the congregations in prayer as a matter of routine. 
Vegetarianism becoming a fetish is also a later development. We 
know from history that meat was cooked and consumed by the 
Sikhs, in the very vicinity of the Akal Takhat up to 1725 CE. 


Difficulties came to the fore when the British occupied the Punjab 
in 1849 and, being aware of the liberating influence of the Sikh 
faith decided to control the springs of Sikhi, that is the Gurdwaras. 
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The British administration strictly adhered to this policy until the 
first quarter of the twentieth century. In this it singled out the Sikh 
shrines for control. This arrangement was unique in the colonial 
history of the sub-continent as no direct control of the Hindu 
and Muslim places of worship was resorted to. Fortunately we 
have a document confirming the motives. The then Punjab 
Lieutenant Governor R. E. Egerton’s letter dated August 8, 1881 
from Shimla to Lord Rippon the viceroy is in existence. It reads: 
My dear Lord Rippon, I think it would be politically 
dangerous to allow management of the Sikh temples to fall into 
the hands of a Committee emancipated from Government 
control; and I trust Your Excellency will assist to pass such 
orders in the case as will enable to continue the system which 
has worked out successfully for more than thirty years.” (See 
Narain Singh, Jathedar Bhai Kartar Singh Jhabbar, Singh 
Brothers, Amritsar, January 1988, p.31). The next natural step was 
to place the hostile and the Hinduised mahants in-charge of Sikh 
shrines. 


This new priestly order belonged essentially to the rival faith and 
was steeped in the medieval, uninformed and irrational mindset. 
It utilised its primacy in Sikh affairs to import certain rituals and 
practices, which were perfectly in order in their parent Hindu faith 
but militated against the basic and profound doctrines of Sikhi. 
These included idol worship in the more prominent Sikh places of 
worship and several other crude and some very subtle, rituals. It 
was then that the so-called low-caste Sikhs were banned from 
making offerings of traditional krah-prasad at Sri Darbar 
Sahib, Amritsar. These pujaris did not recognise marriage 
according to Sikh rites. Sunder Singh Majithia’s son Kirpal Singh 
married by Anand karaj ceremony. The mahants at Darbar Sahib 
refused to accept that family’s offering. (Narain Singh Op. cit., p. 
99). Several books were written, ostensibly by devout Sikhs to 
sustain these un-Sikh-like practices in place. (One such is 
Gurbilas Patshahi Chhevin by an anonymous writer) The 
arrogant mahants treated the Gurdwaras as their personal 
property. One of them went to the extent of declaring that women, 
who came to worship in the shrines belonging to them, rendered 
themselves liable to molestation and nobody had the right to 
interfere in the mahants’ enjoyment of this right. The British 
administration connived at such reprehensible claims and perverted 
rights. 


It was precisely the molestation of women worshippers in two 
important Sikh shrines, which infuriated the Sikh masses and 
provided the final impetus for reforms in the Gurdwaras. (On 
January 24, 1921, a lady of Tarn Taran, whose own son had been 
drowned in the temple tank by the puwjaris, related to the 
congregation at the Akal Takhat how women were being regularly 
molested and intimidated at the Gurdwara. (See Pratap Singh, 
Akali Lehar, Shiromani Gurdwara Prabandhak Committee, 
Amritsar, March 1975, p. 94. In 1918, seven ladies including a 
thirteen-year old child were molested at Nankana Sahib. Ibid. p. 
100. See also Narain Singh Op. cit., pp. 140 and 142). It led to the 
congregation praying for liberation of the shrine, which happened 
within the next three days.) To emphasise the right of every Sikh, 
regardless of caste, to make offerings at the central shrine led to 
emancipation of Darbar Sahib and the Akal Takhat from the 
clutches of the mahants on October 12, 1920. 


What was happening in the Gurdwaras controlled by mahants, was 
reported in the papers of the times and is described in the literature 
produced by the Singh Sabha leaders. The mahants were totally 
opposed to the Khalsa ideals and identity. They spared no 
opportunity to make that known. They did not approve of the 
kirpan wearing Sikhs and would forcibly remove the kirpans from 
their persons. (See the incident quoted by Narain Singh, Jathedar 
Bhai Kartar Singh Jhabbar, Singh Brothers, Amritsar, January 
1988, p. 139). The mahants of Tarn Taran shaved, drank alcohol, 
ate halal, visited prostitutes thus violating the entire Sikh code of 
conduct. One of them did not even believe in Sikhism and was a 
leader of the Arya Samaj (Narain Singh, /bid. p. 145). — a faith that 
criticised the Guru and sought to convert the Sikhs to Hinduism. 
This was a part of the British plan to make the Sikhs feel enslaved 
in every way 


During this period, (approximately from 1850 to about 1920), 
some inexplicable alien rituals came to be practised in the Darbar. 
Women were compelled by circumstances to hold back from 
participating in the daily routine there. 


The Singh Sabha movement, which aimed at purifying the faith of 
un-Sikh-like practises that had crept into the Sikh faith, addressed 
most of the aberrations and remedied the matter to a great extent. 
Many of these alien practises continue to this day. Some of the 
readily identifiable ones are: the practise of continuously burning 
a clarified butter lamp among the glitter of electric lights. 
Constant recitation of the hymns to the exclusion of exposition, 
taking out the presiding copy of the Guru Granth to kothasahib 
located in the Akal Takhat and washing the Darbar floor with milk 
in imitation of the shaivite ritual (in all probability it is also 
inspired by it) are some others. Continuous reading of the 
scripture (on payment) for the benefit of absentee devotees all 
around the ambulatory path of the Darbar, is one of the more 
disturbing ones. It is observance of one of these rituals that has 
caused the present controversy and the crisis in Sikh affairs. 


The concept of paid, permanent, institutionalised clergy also dates 
back to this period. Our ideal was Bhai ----- Singh who was the 
scripture reader at the time of Ranjit Singh but was well known to 
live only on his own meagre earnings. His duties consumed much 
time and in consequence he was so poor that he could not even 
afford an iron plate to bake his daily bread on. Ranjit Singh on 
hearing of his plight was so moved that he invited him to receive 
ample gifts from him. The scripture reader would not come, so 
Ranjit Singh went to his humble hut to make the handsome gift. 
The Singh locked himself inside the hut and sent a message to the 
king that he was perfectly at peace with his poverty and wanted no 
remuneration for the privilege of serving his Guru. 
Tl 

The doctrinal position of equality of sexes, one of the fundamental 
beliefs of Sikhism, which again is at the heart of the matter, may 
now be discussed. Several interested parties have been projecting 
the Sikhs as steeped in the medieval mindset. The editor of the 
Hindustan Times recently compared our hero and Man of the 
Century, Baba Jarnail Singh Khalsa with Osama bin Laden, who is 
currently the most hated man in the West. Just then another piece 
appeared in the Indian Express to harp on the “archaic’ forms and 
norms of behaviour supposedly existing in Sikh society. Such 
journalists and others must be feeling quite let down that not a 
single Sikh from any walk of life has contended during the course 
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of the recent controversy that women do not have equal rights in 
religious and civic matters. This is not surprising at all to those 
who are familiar with the religious training imparted to every Sikh 
from early age. 


The spiritual world before Guru Nanak was firmly in the grip of 
the Semitic concept of Original Sin that no thought could ever be 
entertained about the equal rights of both sexes to spiritual or 
social progress. In the Semitic religions women continued to pay 
the price of Eve eating the forbidden fruit. To begin with 
Christianity was monastic in nature. An early Christian saint spent 
most of his life alone atop a tower presumably under a vow of 
renunciation and as a demonstration there of. Hinduism, Jainism, 
Buddhism and the Order of Jogis in India continued the same 
tirade against women. Tulsidas the proponent of the most 
popular form of Hinduism declares her eternally liable to be 
beaten and kept under strict control at par with “a drum, an 
uncouth person, a shudra and an animal.’ The Hindu superman 
for all ages is still the celibate Hanuman. In the Middle Ages the 
original Shankracharya was excommunicated from the order of 
ascetics because out of filial affection and duty, he had touched the 
body of his dead mother to give it a ritual last bath. This was 
considered against the vows of the sect. 


The Great Buddha abandoned his beautiful wife Yashodhra and 
their little son Rahul, renounced the world before setting out on a 
spiritual journey. Woman to early Buddhism was a temptress. At 
the deathbed he, on the persuasion of Anand, reluctantly agreed 
that women could join the monks. He allowed it with a loud lament 
feeling that because of the concession, the Buddhist religion would 
not last the projected one thousand years but only five hundred. 
Asceticism of Mahavira and his followers is too well known to 
merit elaboration. It continues to be the Jain ideal. The Saivite 
Jogis whose cult was the most popular one at the time of the 
Gurus, treated and likened the woman to a female serpent and a 
white ant, association with whom eats into the spiritual merit that 
any man may have ever earned. To them she was a seductress and 
a temptress. One prominent Jogi (Bhangarnath) had even the 
audacity to chide Nanak for leading a householder’s life. 


God naturally came to be portrayed as a male. Denigration of 
women, constituting half the human race, came to be built into the 
spiritual system of all religions before Nanak. In the world so 
heavily loaded against women, it fell to the share of Guru Nanak 
to utter the most significant words ever recorded in all spiritual 
history. At page 685 of the Guru Granth, the most compassionate 
man of all ages says in the measure Dhanasari (ghar 2 
ashatpadian), sunn mandal iku jogi baisae. Naari na purakh kahhu 
kou kaise. “In the region of nothingness, presides a Jogi, who 
can say whether it is a female or a male.’ Thus he conceived of 
the Ultimate Reality as equally possibly being a female. Thereafter, 
he and his successors continued to address God both as Mother 
as well as Father. (In the ramkali measure which was most used 
by Jogis, the fourth Nanak says at page 882 of the Guru Granth, 
Nanak pita mata hai hariprabhu ham barik har pratipare.’ God is 
my Father and Mother and I am a child being brought up by 
God.’) In Gauri Sukhmani, the Fifth Nanak affirms, tum maat 
pitaa ham baarik tere, you are Mother and Father and we are 
your children -GG page 268. The Bhatts were merely affirming 
the tradition when in Swaiye Mahalle Chauthe ke they wrote: 
“aape nar aape fun naari “He himself is the male and again 


Himself is the female.’ (Guru Granth, p. 1403). Guru Arjun the 
consummate editor placed the composition at the very concluding 
part of the scripture to emphasise it all the more. 


Guru Nanak’s own homecoming after prolonged missionary tours 
lasting sometimes a decade, is touchingly described in the Janam 
Sakhis. It stands in direct contrast to the narrative related of Adi 
Shankracharya. One such story says, Baba ran towards his mother, 
fell at her feet and ‘cried much and cried much’ out of sheer joy of 
seeing her. Bhai Gurdas the amenusis of Guru Granth calls woman 
“the other half of man’ and as the foundation of the householder’s 
life, a ‘doorway to final release.’(mokh dwari) In contrast to the 
Jogis term her as narak ghor ka dwara ‘the doorway leading to the 
most rigorous hell.’ It is the tradition of centuries, which leads the 
Sikhs to consider a woman equal to a man in all walks of life. It is 
qualified somewhat (?) only by the equally prevalent tradition of 
chivalry. 
IV 

Sikh women were the first in the world perhaps to get an equal 
right to vote for electing the members of an elected body (the 
Shiromani Gurdwara Prabandhak Committee) in the year 
1925. It is certain that women in England, the “mother of 
democracies’ did not exercise that right at that time. All recent 
history has confirmed that the feeling of equality of sexes is well 
established in the Sikh panth. On March 9, 1940 the Religious 
Advisory Committee of the Shiromani Gurdwara Prabandhak 
Committee gave expression to it when it adopted a resolution in 
favour of allowing the women to perform service inside the 
Darbar Sahib at par with men. It is signed by some of the most 
learned and the most devoted of those times. 


On February 9, 1996, it was followed by a formal order of the 
prominent religious persons. It was as a result of the convergence 
of the interests of four interest groups. Unfortunately, the 
religious sentiment and principles were only exploited for some 
other purpose. Had the intention been to restore the rights to 
women, a determined attempt would have been made to ensure 
compliance by calling a Sarbat Khalsa (a general assembly of all 
Sikhs interested in expressing an opinion on the issue) to reiterate 
the principle. In the absence of that procedure, all actions become 
merely a part of the group struggle for assertion. This is what 
happened in the present case. 


One interest group consisted of the clergy, who are eventually 
appointed by an individual and are plagued by the eternal problem 
of acceptance by the panth. This problem is inherent in the mode 
of appointment. It has created many a crisis but has never been 
adequately addressed. In issuing the February 9, 1996 orders, the 
clergy were in part tackling the need (born out of insecurity) to 
project themselves as supreme movers in panthic affairs. They 
chose a proposition on which they could not be wronged. Equality 
of sexes could not be questioned. In the bargain they hoped to 
assert their usurped right to issue a “hukamnamah’ without 
consulting the Sarbat Khalsa. They sought to create the illusion 
that they were ordering their parent body about. They appear to 
have taken it as an opportunity to advertise their supreme position 
in Sikh affairs. 


Second, Harbhajan Singh Yogi who was the foreign 
inspiration, perhaps aimed no higher than getting some 
advertisement himself besides being a part of the historic 
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process. His wife and devotee took part in the one time sewa. He 
too has always been in need of legitimacy since his Yogic 
interpretation of Sikhi is ever destined to remain in the grey area. It 
is rumoured that due to Yogi’s manoeuvring Bhai Manjit Singh 
garnered an international recognition for issuing the relevant order. 
It may have been an additional benefit for the three active parties 
A charitable view of such motives is possible and will harm none. 


The third party was the Shiromani Gurdwara Prabandhak 
Committee, which had its own pretensions to uphold. It has 
usurped the powers of the Sarbat Khalsa for all practical purposes 
and wants the arrangement to continue forever. In the incident 
under discussion, Manjit Singh Calcutta, its then General 
Secretary, represented it. There were personal motives also. He had 
been a friend of Harbhajan Singh Yogi for a long time and may 
have just thought of obliging him besides reaping the usual 
beneficial fallout valuable for a politician. A person supporting 
such an ideal was bound to become popular with half the Sikh 
population at least. 


The fourth necessary party to the execution of the maneuver was 
the body of persons who consider it their birthright to go on 
performing this sewa from generation to generation. They did not 
protest too loudly once they knew that it was to be a simple one- 
time affair and that their right would remain intact thereafter. 


Conclusion: The real problem in the present case is not the equal 
right of women to perform the sewa — that has never been in doubt 
- it is the wrangle to wrest the powers, which in reality, very 
legitimately belong to the Sarbat Khalsa. It is also the existence of 
many meaningless rituals that have stealthily crept into Sikh places 
of worship — a product of the colonial past. These are the core 
problems. These rituals have no place in Sikhism and must be 
shunned totally. A policy decision regarding them must be taken 
soon before it leads to other difficulties. For any meaningful 
resolution of the situation, involvement of the Sarbat Khalsa is the 
pre-condition. People at large are not as ignorant now as they have 
been in the past. 


The bid of the clergy appointed by a political person heading the 
SGPC, to establish their own supremacy over the Sikh masses, 
must eventually be to the detriment of the Sikh panth. We have 
seen the mahants. We have already had a “Jathedar’ who would 
have us believe in spite of the nash doctrine that the kulnash 
Khalsa of Guru Gobind Singh is the descendant of Luv and Kush 
the sons of Sri Ram (whose historicity is a matter of faith). How 
dangerous the supremacy of such clergy in Sikh affairs can be is 
easy to realise when we read it in the context of the present day 
Hindutva policies being pursued by the rival and numerically much 
superior faith. We can ignore the immediate danger only if we are 
prepared to deprive humankind of the most elevating spiritual and 
cultural gifts of our Guru. 


It would be equally disastrous to keep the clergy class. It will 
perform only the functions performed by their counterparts in all 
ages. One function will be to spiritually and politically enslave the 
Sikh people liberated by the Gurus with their own sweat and blood. 
There is no doubt that the Sikh clergy (inclusive of new fake 
gurus) will be as heartless as their Hindu and Muslim counter parts 
in the medieval ages. Three recent examples of this are worth 
remembering. On February 19, 2003, more than three hundred 


people presented themselves at the Takhat of the most 
compassionate Guru at the behest of the clergy and they kept them 
waiting for the whole day. Eventually dismissing them in the 
evening without even exchanging a word with them. Such 
callousness is the natural attribute of clergy who live on 
exploitation. On February 22, 2003, the other pretenders to inherit 
the legacy of the Sarbat Khalsa spilt the blood of about five 
hundred people asking for a hearing. In the style of Narainoo at 
Nankana Sahib on February 20, 1921, they let loose their 
musclemen on the unarmed men women and children chanting 
satnam waheguru. The sexual exploits and other doings of new 
fake gurus of Nawanshahar, Sirsa and Noormahal have been 
exposed too recently to need detailed discussion. One effective 
solution to several of our problems is the custodian of Sri Akal 
Takhat appointed by and responsible only to the Sarbat 
Khalsa. 
ae aK ek 


EQUALITY OF WOMEN 

Varinder WaliaTribune News Service 
Amritsar, March 9, 2003 
The demand to allow baptised Sikh women to perform seva in the 
Golden Temple today took a fresh turn when Sikh intellectuals 
urged Sikh high priests to include baptised women among ‘panj 
piare’. The intellectuals who participated in seminars jointly 
organised by Voices for Freedom, Sikh Nari Manch and Sukhmani 
Society on “Gender equality in Sikhism” today said Giani Joginder 
Singh Yedanti, Akal Takht head, had himself stated that Sikh 
women could be among the ‘panj piare’ as per the Sikh ‘rehat 
maryada’. 


Article 22 (chapter 13) of the Sikh rehat maryada clearly 
mentioned that “at the time of baptism, six baptised Sikhs, one of 
them should sit in attendance of Guru Granth Sahib, and the other 
five should be there to administer ‘amrit’. These six may include 
Sikh women”. The Sikh rehat maryada further read: “Any man or 
woman of any country, religion or caste who embraces Sikhism 
and solemnly undertakes to abide by its principles is entitled to 
ambrosial baptism”. 


Baba Ishar Singh, one of the organisers of the seminar, played the 
recorded interview of Jathedar Vedanti with Punjab Radio to 
England, during which he announced there was no gender 
discrimination in Sikhism and, hence, baptised Sikh women could 
perform seva in the sanctum sanctorum of the Golden Temple. 


Jathedar Vedanti also said in the interview that the SGPC alone 
had no right to change Sikh ‘maryada’ finalised after marathon 
meetings by representatives of Panthic organisations. Resolutions 
passed on the occasion urged the Akal Takht Jathedar to ensure 
equal rights to Sikh women, in particular the right to undertake 
seva at Harmandir Sahib and all other gurdwaras in accordance 
with the teachings of Sikh Gurus. 


Mr Gurtej Singh flayed the Sikh clergy and alleged there was no 
provision for high priests in Sikhism. He alleged the clergy had 
been taking ‘arbitrary’ decisions. He called upon Sikh 
organisations to come forward to bring the desired reforms in Sikh 
shrines. Babi Harjinder Kaur, president, Sikh Nari Manch, said 
Sikhism did not preach gender discrimination. 


oh i ok 
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CREATION OF THE KHALSA 
Sawan Singh, Principal (retired), CA. 


Syed Muhammad Latif, a famous historian writes in his book, 
‘History of the Panjab’ 1889 on Page 27: 

(Guru) Govind (Singh) perceived that the times had changed, and 
was consequently determined to keep pace with them. He saw that 
the passive conservatism of his ecclesiastical predecessors was not 
suited to the time and did not tend to the diffusion of the religion. 
He, therefore, instituted a new code of law, which not only treated 
of religious subjects, but also infused a spirit of valour and 
emulation into the minds of his followers and inflamed them with 
zeal for deeds of heroism and bravery in the field. He placed the 
four great sects of the Hindus on the same level, and declared that 
none was greater than the other, thus adding materially to the 
strength of his nation. 


Duncan Greenlees, a respected writer, in his famous book ‘The 
Gospel of the Guru Granth Sahib’ 1975 writes on page XC1X: 
Circumstances in the country had changed greatly; India was under 
the ruthless bigotry of Aurangzeb...There was nothing else to do 
but to submit like cowards or to resist like men. The Guru was 
forced to resist by the incessant attacks of jealous Hill Rajas who 
could not tolerate the rise of Sikhism beside them; he used 
violence and the sword as the surgeon, when all the means have 
failed, takes the knife. The evil of the day could only be combated 
only in that way. 


W.Owen Cole, an eminent writer, writes in his book ‘Sikhism and 
its Indian Context 1469-1708’ on page266: 

It is not to deny the importance of either religion or the struggle for 
freedom in his (Guru Gobind Singh’s) life, but it is to assert that 
his desire was for conditions in which his people could develop 
their way of life and worship in peace. 


Dault Rai, a biographer of Guru Gobind Singh, writes in his book 
*‘ Sahibe Kamal Guru Gobind Singh’ on page 175: 

The Guru was able to infuse new blood and vigor in the dying 
Hindu Nation. From amongst the cowardly and supine Hindus, he 
created a new breed of virile and valiant people, the Khalsa, filled 
with the spirit of selfless service and self-sacrifice for the good of 
humanity and Glory of Akal. The Khalsa is a Living Testimony to 
the Guru’s mirific qualities. 


Dr. Sir Gokal Chand Narang writes in his book, The 
Transformation of Sikhism, Lahore, 1912 on page 1: 

The harvest, which ripened in the time of Guru Govind Singh, had 
been sown by (Guru) Nanak and watered by his successors. The 
sword which carved the Khalsa’s way to the glory was 
undoubtedly forged by Guru Govind Singh, but the steel had been 
provided by Guru Nanak who had obtained it, as it were by 
smelting the Hindu ore and burning out the dross of indifference 
and superstition of the masses, and the hypocrisy and pharisaism of 
the priests. 


Dr. Hari Ram Gupta, a renowned historian wrote in his book, 
History of the Sikhs, Vol. 1 1984 at p. 335-337: 

His dharma yudh was directed against oppression, bigotry, and 
injustice. He waged a moral war for victory of good over evil, 
triumph of virtue over vice, success of holy sword over unholy 
gun, and conquest of pious dervish over a cruel king. His dharma 


yudh represented a blending of Bhakti and Shakti. Bhakti signified 
devotion to God and Shakti stood for strength and courage. 


The Guru’s four acts of crowning glory are: 
(a) creation of the Khalsa, 
(b) bestowal of political sovereignty of the Khalsa, 
(c) the selection of Banda Bahadur for the establishment of 
the Khalsa rule and 
(d) (d) declaring the holy Granth as the eternal Guru. 


Anil Chandra Banerjee, a well-known historian from Bengal, 
writes in his book, ‘Guru Nanak and Sikh Religion’ 1983: 
The Guru obviously aimed at organizing an integrated self-reliant 
and dedicated community, which would be free from the social 
evils such as the caste system as also from the risk of internal 
disruption from the activities of the ‘masands’ and the dissentient 
sects. Its objective would be to destroy the evil and the sinful and 
to extirpate tyrants through the use of arms wherever necessary. 
p.317. 
“Guru Nanak and His Times’ by the same author. Page 209: 
The changed policy of the state in the 17" century underlined the 
need for a change in the Sikh way of life without in any manner 
deviating from the principles of the faith. The defense of the faith 
against the repeated onslaughts of the state demanded resort to 
arms. 
From his forth-coming book, 
‘Sikhs in the eyes of non-sikhs’ a collection of their high opininon. 


oh 2 2K 


SIKHS OF GURU NANAK 


Malkit Singh, Member SGPC Nagpur (Maharashtra) 


Five hundred years ago, they had become the ‘Sikhs’ of Guru 
Nanak. Upto the sixth Guru, they retained their contacts with the 
Sikhs in Punjab. Engaged in a fierce fight with the Mughals in 
Punjab, the Khalsa had to seek refuge in the jungles. It was thrice 
declared that the Sikhs had been decimated and if anybody brought 
the head of a slain Sikh, he would be amply rewarded. Sikligar 
and Vanjara Sikhs got alienated from Punjab. Today, if you ask 
them as to who they are, they will only say that they are the Sikhs 
of Guru Nanak. Beyond this they know nothing about Sikhism. 
They keep unshorn hair and say that Guru Nanak had 
commanded them not to cut their hair. Guru Gobind Singh’s 
name is unheard of by them. For the past 500 years, they have 
been following Guru Nanak’s command but during the last few 
years, some of them at least, have started cutting hair under the 
influence of Christian missionaries. If the Sikh Panth pays 
proper attention to these Sikhs of Guru Nanak, their number 
can go up from two crore to twelve crore. Very few of them 
have had a glimpse of Guru Granth Sahib but they have been 
solemnizing their marriages by taking circumambulations round 
the ‘Gutka’ of Guru Nanak Sahib’s ‘bani’, Jap Ji sahib. Gutka 
(Sikh hand book of prayers) is their deity. The centuries old belief 
that the number of Khalsa shall go up to 96 crore, shall start 
appearing true as soon as the Khalsa takes effective steps in a 
planned manner to take these long-separated Sikhs of Guru Nanak 
into its fold. On the pretext of helping the sufferers of 1984 
holocausts, some tricksters and cheats among us collected billions 
of rupees, but nothing fell to the share of the afflicted Sikhs 
(widows, orphaned children, Dharmi Faujis, families of youth 
lifted by the Police, victims of state repression, youth languishing 
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in jails); rather those who had collected money in their name 
became billionaires. Nobody has any grouse against their 
becoming crorepatis, but in this way, the money donated by the 
people does not reach the right quarters and the mission or purpose 
for which it had been donated by the community, fails. After 
reading what is given on the next few pages, and learning a lesson 
from the past, the task should be undertaken in such a manner that 
the goal is achieved without letting the ‘thugs’ indulge in thuggery 
and bring a bad name to the community as whole. 


Guru Nanak Dev Ji had aligned three crore people with the ‘Akal 
Purkh’ (Timeless One, God). This fact has been pointed out by 
Mirza Ghulam Ahmed Qadiani, the spiritual head of Qadiani sect 
of Muslims. After 533 years, has this number come down to two 
crore? This isn’t so. Those who believe that the Sikh population is 
no more than two crore, are in the wrong. The facts are before us. 
Recently, Maharashtra Deputy Chief Minister, Mr. Gopi Nath 
Munde had submitted a memorandum to India’s Prime Minister, 
wherein he made a mention of five crore Sikligars and seven 
crore ‘Vanjaras’, of whom majority consists of ‘Kesadhari’ 
Sikhs and all of them are followers of Guru Nanak. When I along 
with my companions went to the villages, towns, cities, jungles, 
riversides etc. and conducted a survey, we found that their number 
was in crores. 


Guru Nanak Dev Ji traversed a distance of 35000 miles to convey 
the message of Sikhism to every home and while repeating that 
message in nine lives, waging uninterrupted struggle for 239 years, 
remaining in prison cells, sitting on burning hotplates, laying down 
his head in Delhi’s Chandni Chowk and sacrificing the elder and 
younger ‘Sahibzadas’ (sons of Guru Gobind Singh), nurtured the 
garden of Sikhism and did not consider any sacrifice too big for 
spreading the message of Sikhism all over the world. Today, we 
should also think about what our duty ought to be in this 
connection. My earnest appeal to all well wishers of the Panth is 
that the Sikh religious organisations, institutions, Singh Sabhas and 
Societies should come forward and embrace these 12 crore people 
who are looking up to us. By making Nagpur the headquarter, 
we should work in a planned manner to take them into our 
fold. 


Reason for making Nagpur the headquarter 

A very large number of Sikligars and Vanjaras live around 
Nagpur. It is a central place of India. Besides, the following 
religious organisations, while making Nagpur their central 
headquarters, have chalked out programmes for launching their 
propaganda blitz from here for disseminating the message of their 
respective sects and faiths: 

RSS Headquarter is at Nagpur 

Radha Soamis have purchased 150 acres of land and have set up 
their center at Nagpur. 

Nirankari Bhawan has also been established at Nagpur. 

Bapu Asa Ram’s headquarter is also located at Nagpur. 

Muslims too are buying a few acres of land and have started 
preaching their faith. 

Baba Thakur Singh of the Ruhani Satsang has also made Nagpur 
the centre of his activities. 


Let us all join hands and make amends to our earlier lapses and 
tell the people living in India that Sikhs constitute twelve crore of 
India’s total population and not just two crore only. All these 


followers of Guru Nanak are the progeny of the original Sikhs and 
their customs and traditions are in accordance with the Sikh 
doctrine and principles. Bibi Jagir kaur was honored with the title 
of ‘Vanjara-Mother’ only recently, which goes to prove their 
kinship with the Sikhs. It is very essential to set up gurdwaras and 
place Guru Granth Sahib in them in order to embrace and reclaim 
our ‘vanjara’ fraternity. At places, we can strengthen our kinship 
with them by sending only ‘Gurbani Gutkas’ and Sikh literature. 
These people seek only love and respect from us and nothing more. 
If we do not take care of them and help them now, history and the 
new generation will never forgive us. Let all the followers of Guru 
Nanak rouse themselves from deep slumber and while retaining 
our separate identity, embrace our long-separated brothers. These 
sections of the Sikh brotherhood are settled in various states - 
Karnataka, Delhi, Himachal Pradesh, Andhra, Orissa, Bihar, 
Tamilnadu, Maharashtra, Jammu and Kashmir, Punjab, 
Haryana, Uttar Pradesh, Rajasthan, Gujrat, Madhya Pradesh, 
Bengal, Kerela and Assam. To enlighten and rouse them and 
align them to stand on their own feet, the following steps should be 
taken immediately: 


1. If there are no gurdwaras in their areas, we should construct 
gurdwaras for them. At present there aren’t gurdwaras even over a 
distance of 50 Kms. Hence they are obliged to perform their Anand 
Karaj (Sikh Marriage Cremony) by doing circumambulations 
round the ‘Gutka’ (Sikh Handbook of Prayers). 


2. ‘Gutkas’ and other Sikh religious literature should be distributed 
among them. 


3. Schools and Colleges should be opened for them 


4. Factories should be set up to provide employment to them. They 
are wonderful artisans and blacksmiths and used to manufacture 
weapons for armies in olden times. 


5. Vocational Training Institutes should be opened for them where 
vocational training in different trades should be imparted. 


To give a practical shape to all these suggestions, some energetic 
Gur-Sikhs have set up ‘Gurmat Parchar Sanstha’ at Nagpur and 
its members are working with great zeal. Implementation of the 
above-mentioned programme is not within the power of a few 
persons. Keeping in view the importance of the task, Panthic 
organisations and Singh Sabhas, both here and abroad, should 
make a joint effort. All Sikhs are requested to become members 
of the above organisation and render liberal assistance, so that 
Sikligars and Vanjaras may take pride in being an integral and 
inseparable part of Sikh community. 

[Courtesy, The Spokesman Weekly’s Monthly Issue January, 2003. ED.] 


oh KK 


SIKLIGAR AND VANJARA SIKHS 
Seen From Close Quarters by Kulwant Singh Dhesi, U.K. 


After going through reports that appeared about 12 crore Sikligar 
and ‘Vanjara’ Sikhs in some Punjab-based newspapers and 
periodicals, the Sikh Council of England and Scotland decided 
to send their representatives to India to have a correct appraisal of 
the ground situation there. For this very purpose, S. Jaswinder 
Singh Akali from Scotland and this writer were asked to collect 
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authentic information about Sikligar and Vanjara Sikhs. 


After holding talks with the ‘Sewadars’ of Sikh Missionary 
College and Guru Gobind Singh Study Circle, Ludhiana, we learnt 
that a very large number of Sikligar and Vanjara Sikhs are living 
scattered in the States of Punjab, Haryana, Delhi, Himachal 
Pradesh, Andhra, Orissa, Bihar, Tamilnadu, Maharashtra, Jammu- 
Kashmir, Uttar Pradesh, Rajasthan, Gujrat, Assam, Kerela and 
Bengal. We were also told that it is extremely difficult to approach 
many of these Sikhs’ colonies in isolated areas, jungles and 
deserts. After holding serious discussions, we reached the 
conclusion that we should first establish contact with the 
individuals and organisations active in the field and then chalk out 
a programme for their uplift and amelioration. 


Meeting with Bibi Jagir Kaur 

First, we contacted Bibi Jagir kaur, a former President of SGPC. 
Inspite of her many engagements, she agreed to meet us at her 
Jalandhar residence the very next morning. At a lengthy meeting 
held on Tuesday, the 30 July 2002, sentimental effusions were 
predominant. At this meeting, Bibi Jagir Kaur repeatedly laid 
stress on the following points: 

1. As per Guru-history, Sikligars and Vanjaras are as much 
genuine Sikhs as we are. 

2. Owing to my connection with the Lobana Sikhs, I entered 
the huts of these Sikligar and Vanjara Sikhs as a mother, a 
daughter or a sister, and not as a politician or a leader. 

3. During my tenure of service in the SGPC. I had made some 
promises before the Satguru to serve these people. It is a 
matter of regret that I was ruthlessly turned away from 
rendering this service. 

4. In the SGPC budget session, although SGPC Member from 
central India, S. Malkit Singh, had sought permission in 
writing to speak about Sikligar and Vanjara Sikhs, yet he was 
not allowed to speak. 

5. It was my intense desire that all possible efforts should be 
made to bring Sikligar and Vanjara Sikhs into the fold of Sikh 
Panth. I also wanted that the SGPC should sanction at least 
one crore rupees in its budget to improve the lot of these Sikhs. 
I have no hesitation in admitting that the present Sikh 
Parliament (SGPC) has little interest in it and its functionaries 
pay scant regard to Gurmat principles while they are busy 
settling their personal scores. 


Meeting with the Principal, Sikh Missionary College 

I was delighted when Sikh Missionary College Principal S. 
Harbhajan Singh also came along with his companions at the 
residence of S. Jaswinder Singh Akali. Discussions were held with 
them too. He also promised to give all kind of co-operation and 
assured us that a representative of the Sikh Missionary College, 
Ludhiana would accompany us to Nagpur. 


The journey to have a glimpse of Sikligar and Vanjara 
Gursikhs 

It was all a coincidence that while setting out from U.K., 
whatever little information we could gather about the Sikligar and 
Vanjara Sikhs in U.K., they all hailed from the places around 
Nagpur. We, the following, decided to set out for Nagpur in order 
to gather information about this project: 

1. S. Kulwant Singh Dhesi, (Mukh Sewadar British Sikh 

Council). 


2. S. Jaswinder Singh Akali (Mukh Sewadar Scottish Sikh 
Council). 

3. S. Baljit Singh Noormahal (Sewadar Guru Gobind Singh 
Study Circle, Ludhiana). 

4. §. Sukhdev Singh (Sewadar, Sikh Missionary College, 
Ludhiana). 

5. S. Tarandeep Singh (university student from U.K.) reached 
there on the evening of 31“ July 2002. 


We boarded the Chhatisgarh Express from Phagwara Railway 
Station and set out for Nagpur. On the way, our train passed 
through Delhi, Faridabad, Mathura and Agra. When the train 
stopped at Gwalior, my mind started searching through the pages 
of Gurus’ history. Gwalior is the city where Jehangir had 
imprisoned Guru Hargobind Sahib, author of the concept of ‘Miri- 
Piri’ (Singh doctrine of close relationship between religion and 
politics). 


Guru Hargobind Sahib had not only got 52 Hindu rajas (rulers) 
liberated, but had laid the foundation of entire India’s physical and 
spiritual liberation too. It was Guru Hargobind sahib, who near 
about the year 1630 had called Sikligars from Rajasthan, by 
sending special ‘hukamnamas’ to them so that they might start 
manufacturing excellent swords and other weapons for the Sikh 
warriors. It is worth pondering as to what magnetic force was there 
in the Guru Darbar that attracted numerous dauntless men ready to 
lay down their lives. Wealthy merchants such as Lakhi Shah 
Vanjara sacrificed their wealth for the Guru, warriors like Bhai 
Bachittar Singh showed their valour by attacking a mad elephant 
with a ‘nagni barchhi’ (spear), merchants like Makhan Shah 
Lobana sought the refuge of the ‘Guru Darbar’ for bringing their 
ships to the shore. Sikligar artisans sacrificed their royal 
workmanship for the Guru Darbar. It is also worth reflecting, how 
after the establishment of the Sikh ‘raj’ (empire), the Sikh society 
divided into parts, instead of being stringed into a beautiful rosary, 
got disintegrated. Separated from us centuries ago, we could not 
meet and unite again. 


After 36 hours of journey, we reached Nagpur. At the railway 
station, we refreshed ourselves in the waiting room. Hiring three- 
wheelers, we reached the house of S. Malkit Singh, Member SGPC 
at Akalgarh, Kampti road. When asked about the persons and 
organisations active in serving these poor Sikhs, his (S. Malkit 
Singh’s) brief answer was: “I shall take you to every concerned 
individual and organisation, but what each one of them is doing, 
you will have to judge yourself.” 


The same morning, after taking a little of rest, at about 10 a.m., we 
went to Gurdwara Guru Granth Sahib, Panchsheel Nagar, 
Durgawati Chowk, Nagpur. This big gurdwara has _ been 
constructed by Gurmat Prachar Sanstha Nagpur in a colony of 
Sikligar Sikhs. It has been constructed to render service to Sikligar 
and Vanjara Sikhs by the ‘Sewadars’ of eight gurdwaras of the 
Gurmat Prachar Sanstha and S. Malkit Singh is its Chief Sewadar. 


In this gurdwara, Sikligar Sikhs gave us a warm and enthusiastic 
welcome. All these Sikhs had unshorn hair and beards and were in 
full Khalsa from. In the interview with the gurdwara’s Mukh 
Sewadar, S. Ajit Singh, he stated briefly: “it is true that our people 
are very poor and our needs aplenty. In many remote colonies there 
are neither any gurdwaras nor any religious books. Proper 
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arrangements for the education of our children are also lacking. All 
that we want is that the Sikh Panth should take us into its 
fold.” 


Later we were told that except for the ‘Sewadars’ (voluntary 
workers) of the Gurmat Prachar Sanstha, other Sikhs in the city do 
not go near the Sikligar Sikhs. Then we went to see the colony of 
the Sikligar Sikhs. The residents of this colony are far more 
progressive and advanced than the average Sikligars . Many of 
them have given up their ancestral trade of making knives, swords, 
guns, daggers etc. and have started making decoration pieces and 
other implements. 


How did the Gurmat Prachar Sanstha come into being? 
Gurmat Prachar Sabha’s Deputy Sewadar S. Malkit Singh Bal 
informed us: “Four years ago, once we were going in a car when 
we saw leaders of the Sikligars with their hands tied, being 
dragged to the Police Station. Seeing these Sikhs with their 
unshorn hair, in a pitiable condition, we were reminded of Baba 
Banda Singh Bahadur’s plight at Gurdas Nangal. The entire scene 
came before our eyes. Prominent Sikhs joined hands to form 
‘Gurmat Parchar Sanstha’ and got the Sikligar Sikhs released. 
Thereafter, programmes were chalked out and relations established 
with the Sikligar fraternity. At many places, gurdwaras and 
residential quarters are being constructed for them. As a result of 
the work done by the ‘Sanstha’, their social and economic 
condition is far better than it was four years ago. 


Present condition of the Sikligar fraternity 

While describing Sikligar Sikhs’ present condition, S. Malkit 
Singh Nagpur says with great feeling, “Look at the injustice that 
time has done to them. There was a time when the weapons 
designed by these very Sikligar Sikhs were used by the Khalsa to 
blunt the forces inimical to India. Today this skill of theirs has 
become a curse for them because making of those weapons is an 
unlawful trade now. For centuries, they have been alienated from 
society and nobody in free India is concerned about them.” 


There used to be terrible disease called ‘leprosy’. While cure has 
been found out for this deadly disease, nobody has so far dared 
find out a cure for the fester of caste prejudices. Sikhism came 
into being to bestow honour on the lowly and grant refuge to 
the shelter less, but today we avoid mixing with such people. I 
saw that S. Malkit Singh was embracing Sikligar brothers as if they 
were ‘Gurbhais’ (followers of the same Guru). Today, if the Sikhs 
become united by adopting this kind of attitude and behavior, their 
position and esteem will go up in the eyes of the people in this 
country. 


On 2" of August, Wednesday, we went to see the gurdwara at 
village Dhapeywara. This gurdwara is situated at a beautiful spot 
on the banks of a river about 35 kms. from Nagpur. Not just one 
family or two but the entire colony consists of ‘amritdhari’ Sikhs. 
People in this colony have given up their ancestral profession and 
taken to setting up sawmills. They are also taking interest in 
transport business (trucks etc.) When we reached this place, it was 
time for Rahras (evening prayers). After the ‘path’ 
(reading/reciting) small children sweetly and loudly sang the 
‘Shabad’ — ‘Jaagat jot japey nisbasar’. After administering ‘amrit’ 
of ‘khanda-batta’ to this colony, shots were fired in the air as a 
mark of joy while commencing the construction of a beautiful new 


gurdwara. The earnest request of these people was: “We wish to 
be part of the Sikh Panth. We did not leave the Guru even 
when we were in jungles and wilderness. If need be, we will 
shed our blood for the sake of the Panth.” 


After visiting this Gurdwara, we had lengthy meeting with the 
‘Sewadars’ of the ‘Gurmat Prachar Sanstha’. Mukh Sewadars’ of 
prominent gurdwaras took part in this meeting. S. Tarsem Singh, S. 
Ujagar Singh and S. Ajit Singh Nagpur said that ‘Nagpur city is 
the central place in India. That is why all communities/sects have 
set up big centres at this place. Speaking about the Sikligar and 
Vanjara Sikhs, they said: “For setting up a residential school for 
these Sikhs, we are prepared to give a few acres of land. On behalf 
of the ‘sanstha’ we will continue constructing a Gurdwara every 
year for the Sikligar and Vanjara Sikhs living in remote places. 
The rest depends upon the will of the Panth. 


Information about some other organisations 

Next day, we went to Dr. Satnam Singh’s ‘Gurmat Dhaam’ 
situated on Jabalpur highway at a distance of 100 Kms. from 
Nagpur. Interaction with Dr. Sahib did no reveal any solid 
programme concerning Sikligar and Vanjara Sikhs. We were also 
told that the construction of huge gurdwara at this place had been 
commenced by a Gursikh who had lost five members of his family 
in an accident at this place. We also learnt that, for some reason, 
the ‘Sewa’ (voluntary construction work) continuing for a long 
time, had come to a standstill. 


Similarly, we went to see the place associated with S. Joginder 
Singh (London) situated near Kundali. A grand building stands 
here and Guru Granth Sahib has been installed in the upper room. 
We also learnt that hundreds of acres of land was attached with this 
place, but we noticed nothing that was related to Sikligar and 
Vanjara Sikhs there and nor was any one there to talk to us. After 
this we also went to the Gurudwara associated with the late Sant 
Channan Singh, but there too we did not notice any activity 
concerning Sikligar and Vanjara Sikhs. 


Glimpse of Gursikhs in Taley Gaon and Thaney Gaon 

On that very day, we visited the gurdwaras in ‘Taley Gaon’ and 
‘Thaney gaon’ contructed by the Gurmat Prachar Sanstha. We met 
good many people in the Sikligar colonies. At various places, we 
appealed to them that they should sense the pulse of time and adopt 
such professions that might help them to achieve progress and 
prosperity and secure for them a place of distinction in trade and 
industry. At these gatherings S. Malkit Singh Nagpur gave unto the 
Sikhs an open invitation to join industry and assured them that he 
would employ them in his factories on a priority basis. 


We had a desire to visit the Gurdwara being constructed under the 
guidance and supervision of Gurmat Prachar Sanstha at far off 
places also but we could not do so because of paucity of time at 
our disposal. In this article, we have recorded only what we saw 
with our eyes. After seeing and hearing all this, we will say only 
this much that all steps taken for the amelioration of the lot of 
Sikligar and Vanjara Sikhs by individuals or organisations are 
noble and auspicious, though this great task deserves to be 
undertaken by the SGPC with the co-operation of the entire 
Panth. 
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Our appeal 

In the end, we would like to appeal to the Sikh congregations that 
they will receive Guru’s blessings by feeding the hungry and the 
needy and not by feeding those who have surfeit of everything. 
Today, the poor Sikhs of Taley Gaon are obliged to have only 
weekly ‘langar’ in their gurdwaras because even the money (Rs. 
3500) needed for one such service is beyond their means. Besides, 
these people badly need both educational and medical assistance. 
After appraising the entire situation, we have arrived at the 
conclusion that the selfless service being rendered by the Gurmat 
Prachar Sanstha is without a parallel. 


The intentions of this ‘Sanstha’ cannot be doubted. The projects 
being planned by the Gurmat Prachar Sanstha for the educational, 
economic, religious and political upliftment of Siklgar and Vanjara 
Sikhs need crores of rupees. The love and concern they have for 
the Sikligar and Vanjara Sikhs is exemplary. To the well-meaning 
readers, I am giving here the address of the Gurmat Prachar 
Sanstha with the hope that they will liberally contribute to this 
great cause and help the movement of Sikhism rising from central 
India: Gurmat Prachar Sabha, Akalgarh, 18 Sidharth Nagar, 


Kamty Road, NAGPUR-440017, Ph.: 0172-641615, 641262 
[Courtesy, The Spokesman Weekly’s Monthly Issue January, 2003. ED.] 


oh KKK 


BHAGAT PURAN SINGH AND 
BABA VIRSA SINGH 


Gurpal Singh Khaira , Rocklin, CA 
Q: What is the difference between Bhagat ji and Baba ji? 
Ans. Bhagat Puran Singh ji established the pingalwara and spent 
his life in the service of humanity giving comfort and taking care 
of the victims of physical deformities and other ailments who had 
no body to take care of them. 
Baba Visa Singh ji established Gobind Sadan by illegally 
acquiring land from his devotees to take care of him so that he 
could successfully serve the rich Sikhs and all others who will let 
him free them from their Maya. 


Q: Who helped them in their mission? 

Ans. Bhagat Puran Singh ji was aided by Waheguru ji and 
millions of small and big donors from all walks of life. 

Baba Virsa Singh ji receives generous help from RSS and BJP 
government for services rendered by distorting and misinterpreting 
Sikhi and Sikh way of life. 


Q: What is their relationship with Waheguru? 

Ans. Bhagat Puran Singh ji believed Waheguru resides in every 
heart. To serve humanity and Waheguru ji’s creation is to serve 
Waheguru. Therefore he was “friend of the forlorn, helper of the 
helpless, a ready nurse for a patient of any disease however 
loathsome, infectious, unmindful of his personal health, safety or 
convenience, making not the slightest distraction on the basis of 
caste, creed or community regarding the person in need of his 
service. 

Baba Virsa Singh ji believed Waheguru resides in the wallet of 
the rich and catering to the rich Waheguru ji comes and resides in 
Baba ji’s wallet. 


Q: What is their beliefs system? 
Ans. Bhagat Puran Singh ji believed in Guru Granth Sahib and 
the healing power of prayer and Naam. 


Baba Virsa Singh ji believes in Dasam Granth in total including 
its advocacy of consuming alcohol, drugs like opium and sexual 
relations with persons other than your spouse. He believes in the 
power of the RSS and the Government of the time. 


Q: What did they create? 

Ans. Bhagat Puran Singh ji started Pinglewara from scratch to 
serve the humanity, give free care, shelter and medicine. He 
dedicated all his life to serve the ones who had no body to take 
care of them. He served them with his own hands. 

Baba Virsa Singh ji created Rashtrya Sikh Sangat under the 
RSS guidance to make statues of Gurus to install in Gurudwaras in 
Punjab villages. The Sick and poor serve the baba ji and provide 
him with shelter care and love in the hope their desires will be full 
filled by this Government Baba, but they only get empty merciless 
glance of the Baba ji, his Holy O (empty) ness. 


oh KK 


LETTERS TO THE EDITOR 


The controversary against Sardar Kala Afgana was neither un- 
expected nor surprising. The tragedy with Sikhism for the last 
over three decades is the politicalising of our religious seats like 
Akal Takhat Sahib. I was associated with Late Giani Bhag Singh ji 
of Ambala when he was compelled to withdraw his very very 
valuable views regarding Dasam Granth. 


During the regime of Badal, the situation so worsened that it is 
difficult to restore the respect of religious seat. When the definition 
of Sikh came under controversy about two years back, a deputation 
met the then Akal Takhat Jathedar, who categorically said that 
"then my service will be at stake, if I side with you, which in 
my opinion is correct" 


There is no place for correct and true sikhs because the leaders 
who control Sikh affairs are blank and have little knowledge of 
Gurmat. That is why one Minister in Badal Govt. invited some 
Brahmans and arranged Ramayan Paths to save their ministry from 
bad Nachhatras. (Groh). In Punjab majority of the management 
committee members of various Gurdwaras are not baptised, 
worship idols of Hindu Devi/Devtas in their shops in order to get 
shubh labh. Under these circumstances how can they tolerate the 
Voice of Truth raised by S.Gurbakhsh Singh Kala Afgana? 
However, the hard work of S. Kala Afgana must bear fruit. Of 
course it will take time. Raja Singh, Ex General Secretary, 
World Sikh Council, (Presently in Thailand), 0066-6-6257601 


2 


The Sikh Bulletin is leaving its imprint on the targeted audience. 
You should be commended for that. Dr. Gurmel Singh Sidhu, Fresno 


* 


Could you please arrange to dispatch a copy of your free 
publication, The Sikh Bulletin, to us as we feel this is a very 
interesting publication and would like to display it in our 
community center for other Sikhs to read. Thank you 
D.S.Dhesy, Chairman, Sikh Community and Youth Service (UK). 
* 


I have been regularly reading the Sikh Bulletin and I quite enjoy its 
contents. The Khalsa Tricentennial Foundation of North America 
is most definitely doing great Sewa to the Panth. If you would send 
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me the soft copies of the below mentioned articles, I would be very 
happy to circulate them more widely amongst my _friends/ 
relatives. I would be able to create good awareness amongst Sikh 
youth on important issues facing Sikhs worldwide by sharing them. 
Thanks in advance. Ishwinder Singh, Chandigarh 
* 
Thanks for your response and information. It will be a great help. 
Keep up your good work for the Sikh Panth in exposing the 
Akhouti Sants and Babas of Mushroom Deras along with Sikh 
religious (Jathedars) and political(Akalis &RSS) leaders. Sikh 
Nation needs complete overhaul to get rid of all the religious and 
political leadership who are on the scene and forefront for the last 
two decades or more. Need of the time is to bring in honest, 
sincere and hard working Sikh intellectuals, scholars who are 
really concerned about the present mess and ready to sacrifice what 
ever it takes to bring in reform within the scope of Gurbani and 
Sikh Tenets and uplift the morale of the Sikh Panth and bring the 
Panth to Charhdi Kala. Dilawar Singh Dhatt, Gaithersburg, MD. 


Th KK OK 


READERS’ COLUMN 

Over the last few months I have thoroughly enjoyed reading very 
informative articles in the SIkh Bulletin. I wish the "Sikh Bulletin" 
all the best. Today I write in reference to Dr S.S.Dhillon's article 
"Universal nature of Sikhism and endorsement of Sikh definition" 
published in the December 2002 issue of Sikh Bulletin. Basically 
Dr Dhillon makes two points-Sikhism is a universal religion and 
endorsement of 1925 definition. There can be no controversy and 
there has never been any controversy about the universality of 
Sikhism. However, Dr Dhillon is on a slippery wicket when he sets 
out to define a Sikh. 


He seems to have forgotten that the authority to define a Sikh for 
worldy matters was delegated to the Khalsa Panth by the 10th 
master. (A Sikh in spiritual sense is ofcourse very clearly defined 
in Gurbani). The Khalsa Panth has decided on the definition of a 
Sikh and it is given in the Sikh Rehat Maryada. The major 
difference between the definition suggested by Dr Dhillon and the 
Rehat is that "faith in Amrit" is absent in the former. Dr Dhillon 
tries to give a poor apology by saying "That Guru Gobind Singh 
did not expect every Sikh to become a Khalsa". The point now is 
that how did he manage to read the mind of Guru Ji? Was the 
Khalsa Panth ignorant in requiring "faith in Amrit"? 


The basic point is (even though not very clearly stated by him in 
his article) that Dr Dhillon questions the "identity" aspect in 
Sikhism. This intent becomes clear from his following comments, 
"The fact is: Focusing on outer appearance is a hindrance rather 
than an asset towards Universality F" [Sikh Diaspora Yahoogroups, 
February 25, 2003]. To support this assertion he qoutes the 
following lines of Khushwant Singh, " I began to question.these 
external emblems of Sikh separateness. They appeared to me to be 
as superfluous as superfluous hair on body. They had no spiritual 
content”. 


However in doing so Dr Dhillon completely forgets that the same 
Khushwant Singh had remarked (in his book "A History of the 
Sikhs"), "The sense of belonging to the Sikh community requires 
both the belief in the teaching of the Adi Granth and the 
observance of the Khalsa tradition initiated by Guru Gobind Singh 


and there is no such thing as a clean shaven Sikh, he is simply a 
Hindu believing in Sikhism". 


While it is correct that a person might not follow all that the Gurus 
required him to, and yet continue to call himself a Sikh. But that is 
not an answer to the question "Who is a Sikh?" 


In line with the universality of Sikhism, no person is ever stopped 
from calling himself a Sikh. However when the question of 
defining a Sikh arises, the so-called modern liberal enlightened 
Sikh Intelligensia is advised not to chip away at the edges of 
Sikhism. Ishwinder Singh Chadha, Chandigarh. 


oh KK 


TT Sax VT AIT ATS STH UH 


Hass fry AeA, oF uTIA 





fens 3d fes sos AM Osta sfoss Je Jo, frat nmuat- 
must HS 3 AME wgATS Het sets § fied ot HeaE 
AHS'es ws alee We wens fos fodsg ase aS IAS wet 
8a A AfsarTg & Usd Jo uss Ave Tat ae fed d fa FE 
ve fea 3 ws 8A gee de acest foo Ahi wet fea 
AHS Jo st fed fo At Sasa UH nS aA TH Huse 
foe ms fas tet ot aetot? frat feast nmurt fesse nth 
Aue fens wet fea ysa ye & Cag at 31 fae fa fan sat 


ge 3 fx Gao usuge ondisa Hat ares odtt Stem, 
fasot fa nrust Huser Atos § Ane worGe wis Aft S 
Gr dt wue fee fore wet 


oe ge feHe sy Os Bees Tea F THOSE WY ‘shar 
USESTSH 3 feass aaa Haast daz det ass 2 uss aT 
gs, uss At ag soa te At Hos ct Gt aes 3 uoo AG 
ufset dt fen usa § stufent Hare @ WoHe fea AeE-AIS 
‘STH-UeH' @ nat ohm fEA oe Quai 3 aet fentastas ar 
at on odt afaor fag fa Ga te ad Ho fa nifao age ae 
woes fea deat usin gent 3 naodt aesst ASH Bt FT 
At dg mene ve At Hosen feue ve fa ag aaa AtoE FAS 
at nifamrast § vs oes wet fea goa (AS) sar Fat ws 
vat & wae 'OH-TeH' wurst At fqAct us Osdt | ae 
wad: 


cual 





ates srg nigrs Hfs, As af Sudt fea oH TSH II 

yae Hae dfs se5 Hfd, AS SSA TT USFIHII( T. Gf. Par BLD) 
'STH-UGH' TT nae FT - oH fAHsS UT UGH Mas was use 
word & det fenen fea 3g & Co ct oad ns a fes 
fase d ries was! A Hou feo We geet d fa UTHTSH AE 
Hee Ae tue nefe gf saufs ' Go as adt 3s Aa 
ms o dt fA a ys ad Hae TIT us 3s Bae, UT US 
urge ms ug foot age ow tet adt ¢ Aaaifes At 
afooreint se ot oa dent gs we AS BA St oadt oH we 
dt set) Taea Js: 











faafe ys Hud fae ad i, foafe 5 te us fofs AE I ne 
foafe 5 WS FS aT i (F. Gf. var ast 


afsagh Sictns ase ont at He cae ea oe MRE! 
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‘Jou’ (aa) fea AHS JS | Guat w vifys que o : 
a SH JAH FT Sa 
Afsate dvr ste AE (a. J UaT D2) 
fadag @ JaH feo vos we JEN J dfs Ast 3 aeost 
Hizo fAGer deur qsea dt was Hes oe unros fed 
fimres ads tue TF GIS JE Asa BHP eI uss vs eT 








TSH aes Tee ure Stes I 
Afoa fA He Hfoent FATS TE 2 I 
wifafon of HSsdive AS AG ATS I 
wag fuga 3 weet ws gat saret 13 
Joy det 7 US HU UATS Il 
He Jed 5 fest IS To's gil ( UT 829) 
aeee tt Aun faftmr d fa fags det vou vmue foge feu 
fea fons frote 3 fa Fe fas ys oT oH fAHoo dt fea fea 
oa UH J, ST ag AH wT AT B a AE wet fear & 
aad 3 mse d ne od! Ba Hoe fea-sg Hats FS ot feo 
yg fed HAS Sed, ag tt Ass Ua Bs wifene 3 Mis Us 
ot eons ae Ber 3 ge On S uc uc fee ufyes Berd | 
zag: 























Sa usy fes Ag at 

aenfs yet afar ofa Ae I 

mode Tat ta fee SII 

Co qoute ure wwe ners ii( FT. Gf. var act) 

Guat $ ae Une Agu fee far afmen 3 ufenr fe noe! 
dds = Hes Ane wen fags 2? ot gas 3 Cae fee 
sorter f& nodt feat ot aaa du arg nS une feo nares 
used efoag ot fee 3 nmofes de) Hou afoag dt we fed 
Ae ns foo ao ad fag for Set-ore neu S Afeurat 3 
erat yer a feat F es odt fantet wat aH Fat west g 
| dened: 








Aga UsH Hfd AA UGH II 

dfs & on Afu fesHs aH (a. Ge var 2EE) 
ae fan Hou a He udhag t on feu usta Fier 3 we Sat 
de a uss fee fon we og st GA Hee wT OOH os fo 
Adg ys ner 3 st fea Cu vam @ a-aug upg t 
zudtent fee adt der fa feo gas dar 3 feo ws dius fer 
a feo nee odt fa Qa ere FT UM-aGH nS de afi 3 
motss coho GAH S féeer odd ag Atos ast Sarat os 
mre Jo : 

adH aan unis i dtafs fae my wart al 
fosre ase TeT ads at fone fAHes fas ge ll (ag. UST 98D) 
Guat 3 uset 3 ue nsi-nstsct fee set Te S uTSTSe 
AS ont ct eos att, us fat fea & feist att fest fore 
fe Qu tun fh aa wtosts ass Does 
adt fgeet wus uss fea d1 CAS We ade wet fan 
uA oH, fan uA fer, fea WH AES WS Ada HET Ut Bs 
dt fas’ fa Ga st Ga Aes fentua 3 Afni ow Aes 318A 
3 UgH Hest cht Ges fer ae odt ats wT AaET WIS oT Tt 
for fea ASH UH oS BAS dtr w Hae | «BT SU- 
zu Hagel qu-su ws Adtea Fast dt uss 3 Coa Jizt 
ag aoa Afve Ht ero udae oot Ht fe Sat S fea oo F 
eH UsH 2s Ofer we, Hat Ga st Aft S mms chro feo 
us afifent Hou usa ot Ret wet feo Fist uedt areterer 
afen aga ude Ao, A fea nies use 2 und 3 AS oH 
aS Je! 











USHSH tt Age fenmuast vonGe wet ae Go fen@n = 


med Sot fhe Hae! avet TaeTA Ht feat go: 

war ne oeint As wei asd gS det 

foe HAeHS ee wad vies Se a StI 
Tees at wet fea uu aet nose adt gee fa det Hou fan 
MAde oe AXUS 3, Gu st fedt dust wt Ae fa Cue 
cee os wae Sg Se Quai Sait F wmue fue we 
wet afsAs(Aeda) Fw ws THa (saa) F sae Bd FEB, 
Hat wifi : 

‘Haat ot ufe Sar dei aget wed Fs afte II 
8a Haat gust F Sas AS! Guat S ne 
weg feg de odt ats a AoE) Ae Uae 
ae J ms gos ty fror 3,3 syd 6 Gs fea far 
es ot meet eas on unt foe & yer at + m3 or ot . 
HAeHS @ fe@ fx aS feo Ad, Ast fea fie GA uss 
@ fes Je Jo, fan § HROHTS vist nme 3 me fan S foe 
oH ume 31 oe fa ga fea 3 mS mt CHE as Je 
feone dil ga aad: 

oT DH fo" 3 YASH I 

ned TH a fis uss ( Ta. ust IE) 
fedt avas At fa At ag Soa te at Ast AfSs mee AY foe 
wruat dts mons Guat dt ta So Awe oe AS ne 
HASH nitust Ha wens wearer, fa fa war Afni 
yes At, act fea adt At afo Hoe fa Guat ow HATE fagst 
1 mA fea Gat a usH feaHsbus Ht fAA S Go oH TSH 
mre JolAt dg je Afva fest qg-Atsas 3 sas vat tt 
ns feA Ae oT ussu ye 31 At Tg woo te dt fA uw 
3 nmofes wt woes fea At ae de mies ft fee ag 
Gnast & ats we oS fms se gouet fee ms at 
Heer Ht os ule gO AD Sod YAO waist fee ge ae 
& Guat 2 fimrd Rea fae Ho! Tete mt ws Quai t Rea 
tHe JaH get vee ada AUS Hoty Jd, fA Aa ATaS- 
Hefs der Guat a wodt feu ms fea ufos ge aet F fa 
aedst J, ret sy ad 














cae | 


rh 


Afsag ate wore SH-UGH 6 fosHs 3 fonrat gue et szu 
gue =e nuffu feees firtus sesne fay At nifysrs FS 
afin wae He 3 aa & fre, G3 at fordiag & eaa us 
see frss 3 & canny Bde owe ag wr, zo ug we 
ude , dg fess ll 

Tass fifu Aras Aga get At vars aAtfss nifysrs a 100 
Lattingtown Rd, Glen Cove NY 11542. 

[Giani Jagtar Singh Jachak is Head Granthi at Gurdwara Sahib, Glencove, 
NY. ED] 





oh KK 


EDITOR’S PREFACE 

Under normal circumstances we would have presented here 
part 2 of 9 part critique of Kavio Vaach Benti Chaupai by S. 
Gurbakhsh Singh Kala Afghana. Unfortunately, the Biprans 
occupying our highest religious places have become 
absolutely shameless. The tiger of Sikhi has become so 
complacent, timid and demoralized that these five pigmies 
in Amritsar have it by the tail. Their action against S. 
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Kala Afghana is a classic case of Q@et FT ABSG A Ze II 


They are not only thieves who have stolen our Takhats and 
Sikh values but also beggars who at home condemn the 
deras and derawalas but in the diaspora, like Brahmins, they 
come to bless the deras of thugs like Nanaksaria Amar 
Singh Barundi in England and akhauti ‘Sant Baba’ Daljit 
Singh in Chicago and get paid handsomely for their 
presence. 


This is what Mahant Vedanti is quoted saying in The 
Tribune dated Oct. 30, 2001 under the headline ‘Drive 
against dera system’: “Meanwhile, Jathedar Vedanti 
appealed to the Sikh sangat to oppose those who were 
running deras and adopting practices which went against 
the tenets and principles of Sikhism. He said whenever any 
act of religious misconduct came to light, the matter should 
be reported to the Akal Takhat secretariat.” 


The problem is that Jathedar himself is guilty of religious 
misconduct. Look what he and Badungar did to the Khalsa 
Panchayat members at the hands of Mehta Sikh Student 
Federation and SGPC task force gundas when Panchayat 
complained against Vedanti. Same high handedness is being 
used in the case of S. Kala Afghana as detailed by Prof. 
Gurtej Singh in the press release that follows and S. 
Kala Afghana’s letter to Mahant Badungar that follows 
it. 


Once these people reach the position of a Jathedar or 
President of SGPC or DGPC, they all behave in the same 
arrogant and totalitarian way. Mahant Vedanti’s behavior is 
no different than his predecessors, Puran Singh Damdami 
Taksalia and Ranjit Singh Ghataura, Akhand Kirtania. 
Mahant Badungar is no different than Talwandi and Tohra, 
and Sarna will be no different than Hitt if he accepts this 
invitation. Their names, among others, appear on the V.I.P. 
list of honored guests published and promoted by derawala 
Daljit Singh of Chicago. We reproduce that list below with a 
strong appeal to Sikhs everywhere, whatever their numbers, 
to show their disapproval of the conduct of these people 
by not only denying them the stage in their Gurdwaras 
but also not welcoming them into their Gurdwaras and 
homes: 


*k 


Divine Kirtan Darbar (Daljit Singh’s Advertisement) 

Respected Sant Baba Daljit Singh Ji and the sangat of Chicago 
request the presence of the guru’s beloved sangat at Gurdwara 
Gurjot Parkash Sahib (Island Lake) for the celebration of The 
Dedication of the 400 years of Enlightenment of Sri Guru Granth 
Sahib Ji, to be held from April 20, 2003 (Sunday) until April 27, 
2003 (Sunday). A continuous Divine Kirtan Darbar has been 
organized, in which famous Panth Ragis, lecturers of Gurbani, 
Singh Sahibaans of Takhats, and Panthic Celebrities are specially 
coming for the occasion. You are kindly requested to please come 
on time to experience the bliss of Katha and Kirtan. 


Invited Panthic Celebrities and Raagi Jathas include: 


1. Singh Sahib Gyani Joginder Singh Ji Vedanti (Jathedar 
Sri Akal Takht Sahib) 

2. Singh Sahib Gyani Puran Singh Ji (Head Granthi Sri 
Harminder Sahib) 

3. Singh Sahib Gyani Iqbal Singh Ji (Jathedar Takht Sri 
Patna Sahib) 

4. Singh Sahib Gyani Tarlochan Singh Ji (Jathedar Takht 
Sri Keshgarh Sahib) 

5. Singh Sahib Gyani Balwant Singh Ji Nandgarh (Jathedar 
Takht Sri Damdama Sahib) 

6. Singh Sahib Gyani Kulwant Singh Ji (Jathedar Takht 
Sachkhand Sri Hazoor Sahib) 

7. Singh Sahib Gyani Jaswant Singh Ji (Former Granthi Sri 
Darbar Sahib) 

8. Singh Sahib Gyani Ranjit Singh Ji (Head Granthi 
Gurdwara Sis Ganj Sahib Delhi) 

9. Sant Jatinder Pal Singh Ji Sewa Panthi — Delhi Wale 

10. Bhai Harjinder Singh Ji Srinagar Wale 

11. Bhai Davinder Singh Ji Sodhi Ludhiana Wale 

12. Bhai Manjit Singh Ji Pathankot Wale 

13. Bhai Sarbjit Singh Ji Rangeela Durgh Wale 

14. Sant Pritam Singh Ji Meethe Tiwana Wale 

15. Bhai Ravinder Singh Ji Hazoori Raagi Sri Harminder 
Sahib 

16. Bhai Surinder Singh Ji Jodhpuri Darbar Sahib Wale 

17. Bhai Sarabjit Singh Ji Darbar Sahib Wale 

18. Bhai Amrik Singh Ji Gurdaspur Wale 

19. Bhai Bhupinder Singh Ji Paras — Houston Texas 

20. Professor Kirpal Singh Ji Badungar (Pradhan Shiromani 
Gurdwara Prabandhak Committee) 

21. Sardar Paramjit Singh Ji Sarna (Pradhan Delhi Sikh 
Gurdwara Prabandhak Committee) 

22. Sardar Bhajan Singh Ji Walia (General Secretary Delhi 
Sikh Gurdwara Prabandhak Committee) 

23. Sardar Mohinder Singh Ji Rumana (Pradhan Takht Sri 
Patna Sahib Gurdwara Prabandhak Committee) 

24. Sardar Roop Singh Ji (Sikh Scholar — S.G.P.C.) 

25. Sardar Manjit Singh Ji Calcutta (Former Secretary — 
S.G.P.C.) 


Guru’s command is 3ufs ad Sus at wfea Il (AOZK) 


Natural corollary that follows is that it is the duty, obligation and 
responsibility of every Sikh to ensure that that is the case and the 
Guru’s command is carried out. In the past we have called for 
unceremonious removal of Tohra, Ranjit Singh, Puran Singh and 
Manjit Singh. Now we ask for the same treatment for the Trojan 
horse, Vedanti. After Manjit Singh’s dismissal, all three 
organizations that Dr. Rajwant Singh of Washington D.C. controls 
protested the way he was dismissed but we have not heard their 
voice of protest against Mahant Vedanti’s treatment of S. Kala 
Afghana or an outrage at Vedanti’s blasphemous book Gurbilas 
Patshahi 6. If you allow these people to rule the roost the fault lies 
with you and you are not a Sikh. 


Allow me to give you a very recent example of how we have all 
become victims of ‘83 3%’ and we do it without thinking. Capt. 
Amarinder Singh, current Chief Minister of Congress Govt. in 
Punjab was scheduled to visit California the first week of this 
April. Thank God his visit was cancelled. Prominent Sikhs like Dr. 
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Kang of Yuba City, Dr. Kapani of Bay area and Dr. Marwah of 
Los Angeles were falling head over heels to organize functions for 
him, even two at the same time over 100 miles apart. Did they ever 
stop to think that this man represents the political party that 
slaughtered our men women and children in 1984, first at our 
holiest shrine on the martyrdom day of fifth Nanak and then later 
on in the year in the streets of major and minor cities and roads and 
railways of the entire country? Not only have they not apologized 
for their atrocities, they have even rigged the judicial system to 
exonerate the leaders of these heinous pogroms against Sikhs, 
while we beg for mercy for Prof. Devinder Singh Bhullar who is 
being railroaded to gallows on unsubstantiated trumped up 
charges. 


When will we learn? Kangs, Kapanis and Marwahs have already 
attained recognition in the community through their own 
intelligence, effort, hardwork and dedication. They do not need 
photo opportunities with selfish politicians and murderers of Sikh 
men, women and children. Our own conduct over the last 19 years 
explains why the central government, and the state government for 
that matter, does not give a damn about what we say because they 
know we will never act on what we say. So, our protestations have 
a hollow ring and they know this well. It is time for each one of us 
to contemplate and thoughtfully examine the consequences of our 
slightest actions and the message that they convey to others. No 
body will take us seriously when we say one thing but turn around 
and counter it by our actions. We have got to get rid of the Kang, 
Kapani, Marwah syndrome. 


We are being led by the Biprans among us. There will be more on 
this in the next issue. We will be examining Vedanti’s performance 
since his appointment. This man has the dubious distinction of 
being the only Jathedar whose book, Gurbilas Patshahi 6, even 
though published by the SGPC, was withdrawn from circulation by 
the same body solely because of critique of that book by S. Kala 
Afghana. If this man had any shame he would have resigned his 
position long time ago. He has to be kicked out. That will not bring 
disgrace to the Akal Takhat. It is his presence that demeans the 
status of Akal Takhat. 


What follows below is an example of the statement we made above 
Quer dg Ase I SSI There is only one way to confront these 


thieves and thugs and that is for every reader of The Sikh Bulletin 
to become a member of the Singh Sabha International and promote 
its membership among family and friends. Thus we need to create 
a chain reaction. Once SSI becomes a powerful counterweight to 
SGPC and DGPC positive change is bound to occur. We will be 
heard. It is only then that a lot of ‘fence sitter’ Sikh scholars will 
stop being two-faced and either join us or be exposed for what they 
are. 


SSI bylaws appear in the beginning of this issue and an application 
is on page 31. For books of S. Kala Afghana that Mahant Vedanti 
has banned please see p.32. 


ok 


HIGH PRIESTS BAN BOOKS BY KALA AFGHANA 
Varinder WaliaTribune News Service 

Amritsar, April 4, 2003. 

The Sikh clergy at a meeting, at Akal Takht secretariat here today 
banned books by Canada-based cop-turned Sikh — scholar 


Gurbakhsh Singh Kala Afghana for allegedly distorting Sikh 
history. 

Reading, buying or re-printing of the controversial books have 
been banned. The Sikh high priests have also summoned Mr. Kala 
Afghana to explain his position by May 10 at Akal Takht. 
Earlier, Mr. Kala Afghana was allowed to clarify his position via 
video-conferencing as he had pleaded that he could be arrested as 
he entered India for his links with Sant Jarnail Singh 
Bhinderanwale. "Il health" was another reason for seeking 
exemption from appearing at Akal Takht. However, the video 
conferencing could not he held due to non-cooperation of the 
SGPC which did not provide needed infrastructure to the Sikh high 
priests for conferencing with Kala Afghana. 

Mr. Kala Afghana authored a set of 10 books — "Bipran Ki Rit 
Ton Sach da Marg". The foreword to one of the books of Mr. 
Kala Afghana was written by Mr. Gurtej Singh, National Professor 
of Sikhism. 

The meeting was attended by Giani Joginder Singh Vedanti, 
Jathedar Akal Takht, Giani Balwant Singh Nandgarh, Jathedar 
Takht Damdama Sahib, Giani Tarlochan Singh, acting Jathedar 
Keshgarh Sahib, Giani Bhagwan Singh, Head Granthi Akal Takht 
and Giani Jagtar Singh, Granthi Golden Temple. 


ok 


Press Release dated April 6, 2003, Chandigarh. 


Gurtej SinghProfessor of Sikhism 


The following facts regarding the recent ban placed upon 
the writings of Kala Afghana need to be noticed by all 
concerned: Gurbakhsh Singh Kala Afghana has been writing 
books since 1996 strictly to propound the philosophy of 
Guru Granth Sahib, the only Sikh scripture. He has written 
about a dozen books of which about ten are published. No 
objection to his writings were raised until he started 
commenting on the Gurbilas Patshahi 6, edited by Giani 
Joginder Singh the present “Jathedar' of the Akal Takhat. 
Soon thereafter one Gurcharanjit Singh Lamba and a few 
others wrote to the Akal Takhat to call him at the Takhat to 
punish him for ~anti-Sikh' writings. They quoted several 
sentences from his writings. These were innocuous in the 
context in which they were written. The letter was meant to 
be secret but became known. Several people including, 
Gurtej Singh wrote to the Akal Takhat showing the innocent 
nature of the impugned remarks. Nothing more was heard 
about these charges for about six months. Then it was 
known that the Dharam Parchar Committee was going to 
impose ban on Kala Afghana's writings. Joginder Singh of 
Spokesman, Giani Jagmohan Singh (missionary), Rajinder 
Singh Khalsa Panchayat, Gurte] Singh and others wrote to 
them that any ban would be unjustified. Nothing more was 
heard about it for another year or so. A rumor spread that 
action against Kala Afghana was again contemplated. It was 
stated that a complaint against him had been procured from 
persons not recognizing Guru Granth as the sole Sikh Guru. 
General Narinder Singh, Joginder Singh, Rajinder Singh, 
Prof. Gurdarshan Singh Dhillon and Gurtej Singh issued a 
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public statement to say that only the Guru Khalsa Panth had 
the right to censure any writing or to issue a condemnation. 
They pleaded for close public scrutiny of the writings before 
condemnation. This was ignored. Then suddenly on 
December 23, 2002, the “five Singhs' assembled at the 
Takhat and issued a hukamnama' asking Kala Afghana to 
explain why he had written some sentences termed as 
objectionable. They asked him to appear at the Takhat on 
February 10, 2003, to answer the charges. Eighty-one year 
old Kala Afghana wrote on January 5, 2003 and January 10, 
2003 to say that he was unable to come to India because he 
feared arrest, as his name was included in the list of those to 
be arrested for political reasons. He said he was unwell and 
not fit to travel. Consequently he requested Gurtej Singh to 
answer the charges on his behalf at the Takhat. A 
convention of the learned people well versed in gurmat was 
held on February 1, 2003 and reply to the eleven sentences 
(277 words from four paragraphs mainly in two books) 
considered objectionable was drafted. A booklet of about a 
hundred pages was prepared to explain in detail how the 
eleven sentences were perfectly in order. Repeated written 
requests were made to the “five Singhs' to hold a videotaped 
public enquiry into the charges in consultation with the 
Panth. On February 10, 2003, three hundred people from all 
over the state, from Delhi and Jammu presented themselves 
at the Akal Takhat to explain the charges verbally. The “five 
Singhs' refused to listen to any one. They did not accept 
Kala Afghana's representative Gurtej Singh. They ordered 
that Kala Afghana himself would be questioned by means of 
videoconference. Kala Afghana requested to be informed 
giving him ten clear days to appear in view of his wife's 
illness. He also requested not to be called at a particular 
Gurdwara where organizers had threatened to physically 
eliminate him. The “five Singhs' nevertheless asked him to 
appear at three day's notice and at the same Gurdwara 
controlled by people hostile to him. Kala Afghana presented 
himself in spite of all the difficulties on the appointed day at 
the designated place. The “five Singhs' postponed the 
videoconference without assigning any reason. It was 
promised that a new date for the videoconference would be 
announced. This was never done. Some prominent lawyers 
of Chandigarh including Gurdarshan Singh Grewal, 
Balwant Singh Gulliani, Amar Singh Chahal and Navkiran 
Singh wrote to the Akal Takhat on March 17, 2003 to adopt 
a just procedure to deal with Kala Afghana. By the second 
of April Kala Afghana's comments on the Gurbilas Patshahi 
6, were complete. These are in the form of a book. This 
book was being prepared for publication at Amritsar. 
Suddenly on the fifth of April 2003, appeared the news that 
the “five Singhs’ had placed an interim ban on the reading, 
publication and sale of all works of Kala Afghana. Final 
decision is to be taken on May 10, 2003. Salient features of 
the ban: 1) Ban is clamped without a warning and without 


giving any time to the public to react. 2). The “five Singhs' 
held a meeting without announcing the agenda. They 
imposed the ban ignoring that fact the matter was pending 
for videoconference with the author. Conclusions: 1) The 
“five Singhs' are determined to impose the ban without 
openly and freely discussing the matter of offending 11 
sentences which are absolutely innocuous in the context. 2). 
These 11 sentences considered objectionable are contained 
in four paragraphs of three books but they have chosen to 
ban ten other books also about which, even according to 
them, nothing objectionable has been discovered. For the 
last several years these other books have been under the 
scrutiny of the forces advising the Takhat. 3) Ban is 
imposed on the three new books, which are to be printed for 
the first time. 4) It is the ‘lamb and the lion' or the “Bush 
and Saddam Hussain’ story all over again. The only 
conclusion is that the “five Singhs' are determined to snuff 
out Kala Afghana. His only offence appears to be his 
comments on “Gurbilas Patshahi 6' edited by Giani Joginder 
Singh, ~Jathedar' of the Akal Takhat. Appeal: With all the 
force at my command and in absolute humility I want to 
appeal to the Guru Khalsa Panth to wake up and see the 
enormity of the wrong being done to gurmat as all the books 
of Kala Afghana in exposition of true principles laid down 
by the Guru. I appeal to the “five Singhs’ not to use the 
sledgehammer of the powers of the Akal Takhat against an 
innocent old man expounding gurmat. I appeal to them not 
to do so just for the purpose of preventing publication of a 
book criticizing incompetent editing of Gurbilas Patshahi 6 
by Giani Joginder Singh. I appeal to them not to do it in this 
manner as it smacks of back stabbing in view of the fact that 
the case before them is pending for videoconference with 
the author. I appeal to them to have a public discussion on 
what is considered objectionable in Kala Afghana as well 
placed scholars say that there is nothing objectionable in 
what he has written. 


ok ok ok kok 
Gua ds ase a ate 
© 6 Afsas yrs 1 © 
ag fra frag ag 3 Sa Te Buen vse I 
TH OH Hs fase Fe Soa fuss ATES Il 
March 5 2003 

fer:-(faw afos) fomrst Afsied fa dt (Ades At vias sys) 
2 fegu, qoHfs fest, da usa cat ust wis fads gem ow reat 
ae oA fegu als a od Ua ust font usust wet Hest Use- 
Afsarg tia, A: fame fAw At, ue geenrat yeua ant 
nifysAs Asa = Sfoag ator wer | Sfoag At at e3fo I 


ads tH et edie Afod @ AeA IG t sue HAS’ UaGH & 
dne A: Hors fAw At Ads om de seat Cuda at act Ane et 
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Hd sost As Het Ads Ate fea fea uno t S30 fes Ae SAT 
fea goHs als fa Fees Ht nos sus Atos At es als nits 
ferg ad SGPC am Hafes ¢ Aad od St ES nose fer fre 
saat ofod fea sa dd 6 aa RaSt-ASt HoT fe fom Jeli we 
via Gafeor fea sau va 3 fame fx Ht more sus Atos He 
Aged Atos At ct fAsdes SS sa ude vot dD fa, we So Afsag 
ae Atos At wet a as es mutt we ad Je, Soi fegu fan aH 
HAH ast At fenost ae Hotes sdf ast AT eet "- nr Ft ee 
dae 3 fees fen Huis dA TF Yes J a, Asa de Afoa Ate 
feg fost oS, fen Fest Use oot nmr at dt Ae few, fF 
Atoa fomrat afdied fru at eetst te fegu Sat cat a ge B a 
ond dfenr 3 faus Afsag de Atos At nig dew TeHfs fest 
ot adt, Adf wueet Je Sa Ue ws zt Js! Cot & eae foue 
neds ade SF ufsst wT as vrue wd Adu HET fey Wea fue 
A mifemr oder d- 








(ma ufaAss) ficaHdt fas @ at/asl fis ¢ nrweorg, det 
UsHod A: rer fu dt a feats HUST Tt AGH Sh ID niasaT 
qk22 31 ficandt fess Head aver fes BA ast Rast usret 
AH sxoft Fat & 3 oeA Tugel AH (Ao ateu J ateD) 3a fre 
Hese e3dno w yus foo cA dt es Suds ued Afos Una et 
aeenud fas uffor, Gas 3S sudt Sa-eAst t aes usa fed 
frodt sat od fame! Bt Ae A éadt fea feontaed Ise 3a 
UA HeV/go Akts J se PAE ACS 3a aE AIS fA fest 
stom ot Ae fea, At esas Atos fed aoa fos Hat fea foo | 
Usa HAE Fas adat wer fume aan At ct nefemt ores 
umAude wel cawAs feu srt ufost Aoedt atte F ada UeTI 
go atts fey ste sat fea ast uel AT eds fom 3 oer 
Ad6e fAw Ate fuse usin vend @ fedu fee Agarg w THO 
dad vs funr| ast Heat ow TH oh oes cet a Sa SS TAS 
faesdt ede fe afeee adat & IaH, fue gd ues § Saft F 
dd aet we | CHD AS Jeet nifst 3 oA oT on fenfsodt 
eA co Act 3 ates ufos dag 3 dt de | atte 3 A AeA ot 
ugs Afomt| 


acta fosteur & Hotta, fonrafont & wad, ae Host Ast TA 
sae Hea Sd va, WOH Ate a-aHT Snes ae adh o vE 
Je a daft oe wsn aS we chit was! F ulss Shur 1s, H- 
Ast oral Afsag soa Atos Ate AS AGH UE fee efddhat ast 
zasomt mids Jet aga J ae de wel ws ada JT fam gous 
3 ash as, cANA Ft one om aS feo dee Hee orfemr A 
"AT Bal WA dd fons sa wa SH chit H we wa fea ad fiyo 
at dis Ho ad feo Ft usifs 1" fea feu do od ? fea GA Ht Ga 
as faust ofan e gst d we wor dt 3 Afsag Ft wet qussts 
ye We Ht? fen Aa dt fefesst fae de ? Ss va Ua we ug fay 
as us ot filmit mgeH fed fos us ate dd-AS frus a JaH Jo 
ag ufo da- <6 fine fmt! AS HAfmit @ Je Afsag de 
Afsa &@ dt fas’ o ufeot ae 2? us Afsag de Afoa At SF dieo 
© AS HA @ IS ues Towel c fomra S val Sgt ANE ser 
At Hest Ht} ds we w vifys Sef aern feg use AH dt gor fest 


At ge we om Afsag Ft 2 fomirs 6 HHoUS aga fumt st Aas 
met fa, DSHS famrs FT Aue vifys us agar dla odt Ue | 
det sor as Unt fimorfont 3 35 oor a tees Us we Hugs 
nual Aes Wee ANS zotifed -(@)- usa aH Afoe fw at 
oes At ag ae fos eue, Io Udit, qewet fenrage, 3 dT 
Asha UAsat (nf)- acaet <a fhw ofes "Ane At ag de rfos 
(AS Heb), nS (=) UeHa Sat fw, MA. wer ofefane fru MA 
mfe doufe ferat a fattimr we SGPC 2 yarns "HEeTE At 
ag ae Atos at Hore we ws Hed 8B eA TIT eV eH Ja Tg 
wel AHS a fRos ee foul wet des a Hoge get four) groHet 
Sst St wAshs AHS Bet Veet SS aS foe tars da vere 
a us wis aet Het ct Aes fhoos J Afsag soa Atos at ct 
fhost dew ws -"yes aure owed AfsaT ses di{war to}" 
usd o fefhor fa, usr at aes gone dist a osat dt adt 
va Hot feg 3st gone ct Sat feo dt ue Je gol fea fae ug 
was of unct wet ue we UA dg weet ¢ Jes ow "fHus at dis 
3 Ag Uw Wed" UAsa-ue faust nds det, GA w fener am 
eget UASa-H & ufss sal ct sthar fee fart dent J 


FOH'S Gal Feist at feda agH aa sue Afos, sists Horfes-on: 
1 fen "SH Usd & Aa GA aefeern UsAS € de tt uss Huear 
2 wn ust od frost, far THe feurdt 6 AHS IDIt fea fefimr 
At wis A At ag ofedfie Atos Ate see Aw HOH feen 3 Ho 
aktt 6 SGPC df Hud Jo uaa 3g t Release ats fom Ht 
FSH Gat Fest At A oruSt ot fees nig, use aes 3 ot fe 
nas fed JaHS flume ge va TeHfs fedut fen de dt aw tag 
dg ust fed ag ageSe dt SSA TA Ho 3, wine fAw Atos 
fomrat Afsies fay Zeist At 3, GA AN ufoies Afos fee Asie 
det de & wafha sey S ashen Adle fHaodt awr & souded 
HOH U: mds fA até vrue Aofea 8 fer ms Tefserr 
us € da usd Hues w (gHat fea fee nigns-) gst HUH 
stmt aH Ag ad fest) dost d fax acHfs-forra § HHS & GA 
WOH les BS A HS-HGH Yeo et Bs yore ct Gnot nics, 
cH-Agut nigun Afsag asa Atos At ct fourdt fAedt S ae Aust 
ad Hae wet dss Tot (Irreparable damage)UTeE TS fEA 
aodn fea GH AH @ Wee Tevse fw At ums SGPC A Zos 
at ot madt sretest ot wat fa, Soi S usH used GHC Sd GH a 
ft yona wee & we fen S Usa neve 3 de 2 dt ed we few 
Buse ct orfamr t fest | afee fen fea ag =F nifsagat o de 
fa, ue fea feo ufos 3 vidi de d fan 6 eu ws SHE T ufsst 
dt ode dit yoo ufsnes fess @ amas uta usct at 
Rampart feo ars femr fam Hh Gai frets, fees’ Hotuse 
UdHAat & aret ot weet "fAa@ui" AHS ugHAT Use wt agHeTS 
Hou 2ae fen ued &: 

() ‘fefsrna Ae’, ag-Ue ow oH, ders fu, qdes Ht 
(2) "Hea", Tg Ue w OH, Ade Teds fAw At cos, yo 
(3) "west Ae", Hors fh , Hees, sus At anos Ase At 
nideud Afoel 
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(8) "defaen, e AO Agu" dg ue w OH, aew fAu Ade, Tas 
Ht cHeH Afos 3eest AS 

(u) "MigUH Hers", dg ue w oA, Hees fAu so, wiaféar yors 
(€) "Hfos 3 AHA", Hols fAw asas, Godt fam 3 oor 
Hadt, UATE 

(0) "t Hee" dg ue ew oH, fomrst AS fAw Hato" 

(ct) "aHsardt fenrfimr, ag ue ow oH, AHeS Hy au-eTea, 


achat wrfos At esas Afoe 
(¢) "Renutiat eH" est fw 'Hedae' Alsbis HIS yOTS (AM) 
Agu: HST 


((e) "fefsona uAsat ot yorna Hach Ast fees", ag deo 
on, Afdied fA seeSTI 

(99) ‘SS Fee afses fiw Av-udes 3: Jdsne faw Ay, sen 
Hed Igoe ve Walefanct nifys 

(92) "ae fae @ Fo Agu & Aes" fomrdt wees fAu ‘aor ag’ 
fag afésrl 

3 Aufes a wnaris fay Ueno Adte fHRodt ae mS ASHS 
Afsarg de GA AH @ Aloe cet famrst Afetes fw rt, fest 98 
wat = fara d a fRats Fae = SGPC ct Uua Hod do 
fen wend de 6 fry ue fes case vids ag fest 


2- DeHfs = femrs fea Afose defAe & BA Tefson a fea anit 
TH aS uret adfentt, wage gt ws fea fea =A vefime fa, 
aeHfs fedtt 3 fa,"fdus at dis SF AG oT Wea" UABa He fou 
fou da § faut dist fed ave wat gost AS wee 3 ural fed 
fomt AHS! Tony AAS flag as uA SH de ct wAsms S AHBE 
Bet wAH S aS feo fea ag fest) HoHet neeest fea ashi 
Ford ae aceit gu ast Aes Ue wrsa AHadt ¢ Hg wiAG et 
nose 3 urad dé oH 4 faodd weed ew fenaT ysua Usd 
fatto! Fe ae Ess ao vefenr st da & aeHfs feddt Unat fer 
gee unt ser Su feu fen frssu-"no orfu yee Aa-ow 
nyt ws HHe Usd 2s sa fest] us Forno wet 
frsds Fee SH 2s FT wa ua AS usd B ws SS BST nm 
dsl sue HUGH Ho & misted A: Afdied fhu e uaa fumrg fe 
fen yo 5 Cae um 3 Boi 4 TH & So Sy ay fest Ud UA 
woarg Hest dt At fiw afoe femrat dem fh At 3s TA oe 
ehles 3 Huda als 3 we feat fea wA Ot ae eeist At oe ager 
a HHS SUE UT TT BIE Bel avs 8 fer | us doi feat feu TA 
2 fega ge og fms at, wat sans UTE Chat aHotbat ms HT 
4 aint us a dae ato fowl we fore Aea wad 3 fae ger 
ad Hy Ze Us uifent de ? ud- "fag sas oat nis afe II 
ne we Sa AfS n(at2}-dfe wmt ud ofa wrt es no uf Aset 
ufs adm i ofa fas aet uta Hefs o Aa Ho dfe fafde fons 
dfe gdm i {ete} ag soyat 3 new fenea ws 6 fan Hou 
hat GHatt at wire ? 


3- afve Aural Ser datan ade c fean at famrat rifetes fw 
at zest 6 det F At worse ses Afoe @ Ades AfoE ms BT 


mHoAS fAu At S ast Soest ow ag att fru fefeors saest 
Fd @ furtus feues ag fest dfeur At Setst At uy St Su, aes 
ao tt fos sd He! ueAdt + fdtus ge ar: wneris fAw ats 
TH sob nis AHS fedtt feust 34 SA As ye vis HAS 
isd od or ao sat uses aga fed JS fom] Had At Qooe & 
t Afent est, ao IC. Qe0ee ¢ Hfeni GH, wagag 22 2030e } 
92 Afent Ghit agn wa fost fea Teaet @ mae usHe Afos 
aefaen fess vueest ge TeHfs feddt uxat 2 ges fou oA A 
ast neg t aes AUGHHS fea wat Gdust ows aul fed act da 
aan fumed =f at: wots Aur chit dust @ fedu faue war 
ue 3t Bd As HS Ue 


4 gofasn de ct afHor 3 ufss, uae Ae chit vissintt ¢ Ast - 
‘Fag fen da dt asenrfent fea us am orgs og Aa st wet 
rusia fa ast aon Aaa J foafsur" (GAsua fa: Afsted fw 
get At ufstes afc nifysre ).. 5 fho d fa eest At ot wie 
diet fen de 6 Odfha vor feet ot SH ot om ofMies Afoa AHS 
AS asenrfont fea ag aseCe o ot At SA Hse wet Cats 
(afas 33 3) BaF va Afsors SS TAS as ushA Use 
UTUsS ATS Bet waciat Pat (10-11-2000 3 fet y: Hors fu At 
a feat da-7 ) case A Ha a At Ast fen fea ae St Aes at 
d fa, A deenfont fee fen de ot am tag ag d ate st wer 
at co act uct ogg 3 SF nu d we At oe, cH Ag Afsag 
aaa Atos ft 3 23a¢ Ae qeesbat adbat est aeSbat wrser 
urebot Ho Bat S dd fed ger de wT USS 71 


5- fiw rfoa fomrest afsies faw at ectst werd At nares sus 
Afog At de at eu de fered 3 Osa wre! Het w Har Si at 
ce At OHS AES 3a o ast ws codigo meg ow Ao 
2000 2 s¢ag udid 2 Alanis 2 o Ae AS Aen ftw 
Afsas 3 A: Teen fru ae mesa 6 Jd faue 3 Ja fea" 
faker uz & wR 3 DA Het Use foftmr us fr Afoes Het Sor 
gul {6e-stas Ae us de o ufenr dg, seat ate cesdt 
diarss fea So Jan fA’ & fS-er a unsat oF feadt Jaen 
W UASat ASSbat gu) nirus Jat feuret ar faa J} 


6 36 3 Ag 2a He fee a fu was dni wes dt vgs Sue 
chit Aud om HAS 3st 3 Us a AY fee oe ude BS SG VHS 
set tos eA Aes TU: Hors fay At es de fess do FS ds 
gots feadt afent 2 age fime fer Saez de or oS) fist 2E 
MASA Qooe § UY: Horls PAu At wis 3 nmHeHIS fHw At ee fee 
ud Use fea, Cat 2 fea yin Usa F Oss 2 ow Tefen fea 
dg sa saved Atos At ot adel d fae cueet we 3a fers a 
faim dior o SA wu us ese a four sHe & aw feo 
WO... THITA usa € Asa o Tevet et anect 3 usue 
wet A Ae Afsaet 3 us aseet I Bo fan A Ssh Tet 
agest J meet sag ad te chit gue S ga Sot Aaa | TA 
a Ws 3 de far SF ast THS 2 fares fegu faa agat arseret 
dd ads Hat AES fsnrg det wT ad Jol fea uss SF OA ST SHS 
oH (Will) & OH tear, fa, At WS w Sct Cat au d fAgt e 
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gens fect aft ¢ oA sor ag foo oo ms faA @ Het SAT 
weet Seist At nis Adsdoris fru ser At we Je T...... 


7 fer feat & Osa fee fw afoa Hors fAw at 3 Afsag ats 
Pent Ho DAS dew ode fee Stent vrué t Afent 2 use fee 
Rune ad fest fa, "Bot e at yn usd Setst At S um dt four a 
uAsa oe AS four Atl" @AS BA foot w ee Goa fist uAsT 
Qt eee § AfSarg a SetSt At ot Ae fea fet fast & ow odt 
ad Sf | om fea as Ft fee ulfemr (@)-fAw afos Horis fru 
at & fsust Solmenly Delared Stament- 32, foust Jadmr 
aed +, faa t fa sat oefua Ae 3 Sfeni uaa feos age t 
eat d| wast SovSat GAS SHt Impersonation Offence ats" T | 
fea SH fen ta Ss fat vos d Aad J, fa. fen Tefsen usa 
qe tt He acto set ues au SH PEA fous ons Fist Tet At, fa, 
Hor fusfeor ct gens o wes ag dt feR ANadt 6 Usa Sa 3 
FoHes ade & Ue wet Afsaraidl, Jew UnBa et fest We St A 
fea feo ag dea ua GA dt wonet aed-Ase w un we AR, 
fia Afsag oot Afse Ft 3 qe afm &@ St AN A mm 
qardint aug, AST WHET GS, Hg Hrs fee a3 Wan @ gu few 
yare ats Ft? (nt)- 3 9 feo da Fug fos fomr fe fen woe 
wet SA RSS J meet ue fedut fog Adorg J ust Het doH Bet 
A st sos Sse at dear at? fw afos aes fAw at A af ad 
HO fa Gate SHE ae ufgur ugh Usd St Sai 3 adt ffm 
oet gens fru 6 St unr usd fous A Aneel F fra So fourm J 
aefaesn 6 WHA vor feet a BA ct ug ut vat ae cue Bet 
fade chit urs ow uQ Ae eer feust AES ? FER As as FS, SetSt 


8- ved adh wate vt Unt fea wad- AMRITSAR Jan. 6 - 


The Shiromani Gurdwara Parbandhak Committee has 
stopped the sale of controversial book "Gur Bilas Patshahi 
6", edited by Giani Joginder Singh Vedanti, Jathedar Akal 
Takht and an eminent Sikh scholar Dr. Amarjit Singh. 

Ads Vion frat det Hot UA aifsot qefaen 6 SUA BE wT dat 


aon ? Ade fea de ur gfont a ya ded fomr vis a, (ie 
2 ean ¢ oH ust foot fess wmué geal mond) eeist At S 
Ages J "UU" geo t Aud Sus Hg ad fes, (ug Uae wdleforct 
2® 8A da 3 »rual au do fru was fea fadsd uel we 5 aet 
da a we J, AoHSu eost A A oda aus ust aes AT 
fed ues goHS-"fAa Hie dg Hf dg fh ate " wa ge fra di 
Ho ot afenret Hou 6 afcel avet ot As ae adt afue fect 





o cada ures dt Cudas vag fess fed geo -Giani Joginder 
Singh Vedanti has also confirmed that sale of the book had been 
stopped for the time being after it was discussed by other Sikh 
high priests. he however said that the objections raised by some 
Sikh intellectuals were unsavory as he himself had pointed out 
that there were certain distorted historical facts which needed to 
be researched as per the Sikh maryada.The Jathedar said Gur 
Bilas Patshahi 6 was a significant historical book-fHU ade Jo 
fa, aes HH cugs eHS dt de 6 Sun Be w fewer ast fom 
dl est At e Cudas sold SS aes HS dt ssa urs wraet HeTet 


@ Bue Jal faSfa wH S urusht feomt aot ss ads Hee fed 
vast vaset usd UAsA e (AST UST nigATG) Has yHat fed fAu 
Afoae defsern & fan fea A nad una dt oA odt ut Aa A 
Afont dat Sag wet oH anedt 3 us Ssae del A fen Het S 
& fhu afore soot odt Aa fa, feo de fefimr dt feR Hae am 
Ht fa, faut  granet agH ats ae udt fedt ow Afsur are for 
fea ag de Afoa Ate fomis nord Aiko yee ct ae 6 Afsag 
at ot Sureat Hos war US| 


l0-asfaen de fed ae Zot Had aTeHfs feddt Grade 

(Y) # USAT & ASH fa, Wort Ft ct nee oT Sa? USH USAT 
ato AST Hous wet st feo Cuen d:-"Hou at 2a fyet AS AS II 
eeo A Sa sae I{ANHOl}" vee" Ae Hows afemre faafs 
ufs far dt Aget uet 1 fsafo fourfa wey A AST 3B OOH Bo 
ofe veh Wa" (FATS H:u-9298} UT mA Bote uid aet gua 
fegu, UsH USAT At S uTue HIS (HS) dor At S UST UTUst wet 
we get at ae stir Ho feorined, ufost act Hau B wre AS SF 
ent eg USH USAT Ate ANSE 3 AE HST dor At ore UIA a, 
fh une, SH Hue 3 Gs 8 a dis Afos 9 He Sa Oe (ug 
user || muet xh AHS (ED) Tg STH Ut Csae 7) Ves 
3de ae, st wer get Ftd uno J a, fea es fes- (8) aS Bat 
Usd ASH, on vfedfte dear, Hist ulet Cio & fears urea, 
MOS BUS ISS, Hat S HG aA Vast | ae Ga ada! (a) = 
ve df fee At fa wo ate Ces feg ues test uen ag famr, US 
oo fom | Hs FS sect d a re HST At ws uA St Gsest cu a 
UsH USAT Ft} yAt fee Us a umdt ser ast fa faasint ot 
ade vs d aeti ag ofedfee Atos wre ag-fusr At ct feet 
Ase odt Aol-'AA wes fust fag wes det i' vga eS ag wet 
feg dg adt ag Aaet oH dsat | oe, foudt sear a afs foo gd 
fa nedt aé fede urret wor At sos ag ct ust (wud Tsest 
Zo & nret st Aa Heat at Aer wat 2) 
{azeni agu, niftmre 9} 


(2) fust de @ stmt gave Afosrer ofodfie Ftd ad 3 8 AT 
& fod stem edt une oT Use ade St Afose At dat Hee 
He & AfSsag At 3 wrue fra erg Jot Haret we | SHSt wet edt 
a3 $ unrest of Afsag Ata we & as So oA HSL"GS 
furRfaor- "Jon oS ag Hf" wna edt st ure | A fa uret at?” 

Afosae Sot uo feo ‘Sa st frore vo. nfs wer wot fas’ we 
2 - "se sctw S| "Husa gos vat F fees adt we"! 
"3 wwH A a Hor we di" gre:-," J you fhe (8) gs us 
wed } st ust At fa edt fee afod d ug UsH Afsag At as ct 
Ao Se feo sHst o At d aot? On) sos ag At ct Ade ur a 
a dt ae Ho fae Soto ast fom At ? ford 6 uo aet as 
fofimr ug eest At AAS wet as Aft efemt AS fed fafont a 
4 fesoa ais ? fA wad & ATE fae fe aofhe dtd ad Tol 
(3) det ast & wae age w eH? Tesi & fas fed ee 
Us Ht Hare a, fest ao THES Aad, ARH S Atet Tfenr 
Afsad a 3a ode fed fan vadt aS am fomm areas wre fea 
fa 6 Aad At ae frofes atst, fa, 8A 4 Asad wet GH eH 
fed fea Ba gua o gat eter ust udifenr At, fan O ATGHTS S 
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ons fed dt do four di Afsag Ft 3 fao-'A AS dfenr st nme 
AS a8 oft Wear"! Cug us 3 wer uret fanra fest ws fas Ta 
fea SF sas d fom afas 3g 3 add ofod dé wT ATS 3 
fooHt We a ust ont GasHyt }  fesn ume wa } wet we 
od S Ao dad Wu ve asa, Afsag At Sd us & fmm Afsag 
ata de safe St ust ufset star set fodor oF fore 


ath feat 3 CA at S aa w ad Afsag A 4, vio ula BE TS 
8A fea dt, wet fea Sat de os gHis ant ct asal, aet At 
eu four, 3 (Hue Hot ugdt & mon) Afsag At} wef " 3 
ea, wT UIs W oS als | HS THT ver 0, Cae de aT 
8" Asad At a dadt fes ug t ge MS Aas A fan Had S 
au & 35 Hat Ht 3, nfsag Ht @ fen ag-nae @ vise of after 
?--"ge Ban ufenr nifemrs aetenr nists AfS yerHt 1 AON HES 
zu fus ufo faor ofs ufenr yg nifsorrt 1” 


mas feo ant ws & UA Be urfenr st Afsag rt 3 gos feo dg 
nied Bet afo fest) t we fea Hod UA Be adel @o orf 
Je, Zags TF ust at 3 A fee afs fest fa, Ga ASS Sa gH 
UA 8 Hae J! mat Afsag At Ss uiftwer dus feo ofse aT sy Bet" 
reel de weet dT ? (nfomrfe t wuet tte} (fed, we os a 
madi det Afsag Ate ures oHe oe Hs foo J, faat F wet 
won fed afse Aer ot ad fa, Sot e Afsag Ht, AY U nesT AY 
t Usdul, fade Ay dt AY AO!) 





oAHs Aviets ot Hs dt wag ure ct fee At, fa, Afsag tS 
ae Ao At ure os Un fesact fru gu we, wont 6 se-u| 
nifysrd Une wet 3d fest Ae ufos TS Hs aet St us 3 aot 
unt & Afsag Ft, ot ows ct BA dt do ula S ae, fad dat et 
wet St fsnrg FS Al (Jans & aet et ae AS ct vgs, anrdh) 
west 6 utd efaut 3 nue fle us 3 faor fem vifysAg UA a 
ast At wet wise wd fadd & GH fea udt St er fest 


(Sai feo fea ost wa wet a SH fed udt wGe wel ue Fuce 
did afoot Sa ae AS! Jost 3 faust asot AS gt at 
Us3 oT Ades ud) aH, WS o UA Be wet vifkSsAe wt UF | 
frog 3 Hse Afsag At oAS fea dt a fufemm Afsag AT UA 
ce wel dot Ht SS ug HS Tel aati At Ashi S a ore st ag at 
3 ont 2o fers aga ufo fa, SAG sat Pel wd SA a viet 
net aod ut, ag Ate dt ws St st, adit 6 HoH oe Usst 
fess a del ae, Tg at, at S wa foore dt fen wet Ao, fa, 
at nrust nt Sa we fa, nest de ufeer 3? (es Uned 
muUmt Se AKG des Ate HG HS A dd Jo fes-" ag fragt 
@ cué 3S We seul" Hot TEs 5, prt a § wafer fia aes 
a HS aly Uag ? 

ant 3 UA st at BF no, do flees ade UT WO ATS ae 
sfure atst fa, SA ct anrdt act foe aed U uls 3 vise ag 
set di word fea faudt oH yo-avet & usd, det uie-ig Gor 
At GA} Hana 6 orf" FEA ant at ast IE Ae eto aet At 
ud wnt fen d fenrdt odt At anna det dae det feadt fas 
HOAD 7 eat Tg ats vias we get a eur wag fest di far 


Ho oe avid AAS oe ct ot Gus Tet 2? vu sfue dt dla d ? 
{ Wet yoeset ot frag ed | mat As AG Ho fem fed o 
featoor fa, Saat Aotdidt fea ag wd S 30 ct vars fous Ss 
fan Addis 6 od ae ot fas for nrevest Heel &, foe HASH 
fea Afsarg A dd, Ay e vies, USH USAT TS faa far cH et 
watd SAIS & & Adte ats AL ms ecu ule Afsag ofedfie afoe 
at 6 oHdde ade Sfemt fes odt At wet, BA Hee TH feo A 
stort dt, ant ct asot far <t nae fee, Hag At d nda fea 
wet det st dat t Ces get ad fet t feddini 3, Ha welds 3a 
oo ag Hoe tet A " fea AS He TON OU oes wo 
Mae aed 2 uid 5 ag for 2" wi Jel ATE saa Gow far, 
fret ot ue te fue ate) geht ot ge Herve eats, ome fes Aer 
Fe ot ot dfent adel At yo-98 of BA HS a Ast sad ow 
AIS FE AH} 


{aes foudt  udt 3gi AUAe ad fest fo, dew IE AS ct ate 
aot, far uarg om St usta get eat odt Ah Hat aH wart ct 
FAset det Ca fea urea ast At ns Odd 3a 3 Crt Gg qu 
A@ fou a fea Aus fest of frat tag Ss ow ngs ast S 
za fer At 

(ag sedis Afoa at dt Ass A gonfs feddt ss aesst 
SHAT 2 


ues ufesd HS HS dor AS or ge Ate eg TF Gsect de Hs 
at J AGH vseset ve Ft 6 vaA Se Cuds Afsag ofedfie Atos 
at fenr (afas 3) nfgeret & fooRst dies wes aesst foun 
WOH odt, Hdl Hsfoor dfenr are we cast vAS 5G Tsest 
dda ada caren Jai Sot ct Ass & ASH 6 feud S fae 
qeHfs fedtt 23 AsHoe gu fee vA a WoT Ft ct neu § 
fueesint det odin ga GA age Het fefeur w agHes FoeT 
fen yorg d:- (8) ufos gs FT HST cHedt At dé Afsag soa whos 
at Ast cut ws fee GS AHS ASHE VIA a HSE SG Cot ST us 
Sein Hart wars gu so? CH waa S we gates a 
warfent | (nt) GA fedt ow Ho atedt of et ee qaect 32 st 
Usa Vet vor use Tet, OH Set Ad (©) Fe GS ws HaSTct At 
a Afgor age & cast gre J Isest de St fae uizet gH ast S 
age gu fed »itAHol AdH ut Haft AL SS dt mmnes F Bsg a 
eH Sas Wot aed wT Use or feo? feet 8 Afsag at A 
dt wet Gx § 'AgA HS" Zam fest | (A) HST woot te ufss 
wanes fone § niae 1 (w) CA fedt ow wi ee wer 
aoa Ate qa so Afsag soa Whos S ett as St BS SH Aateut 
wid fF SF ow ASHE ws Hae! S us aE UBS cams fea 
fragt aa odt fsafeor (a)-Stet ea asest dfent ust amo Ft 
e ug Afsag Sceoed At dé Aue wor fest | gots won 
uch oT ASH HST ot gas wis fust ct fie en) SIS aT 
fouH-gu mz JoH J (9)-AA ws fust fas aes det I{ED2}- 
(2)-seg fee ot Hat o dst fufs ohifS oct uret i eae su miAgU 
a mi fa@ afs mufA we to uuiéél §6{(teuj-3-res 
fosafenrfour nruet He use | vas fee a fed 36 maot uth 
fuse i (€3}-8- fanet mms Jas ude TH 1 fen Cufs 8 ThE 
aye 131 (808}-u- Fe oft sifs ues a det vas Fe aT ST Il 
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TS HA oS a fling wet SA fess an {eur} 


(U)ge Ae UA sft Cuds ef afosae Saeed Atos & ASH 
dfeur st det oat At S cordate a sat ne fame) Hest dar At 
wg AT ude G nt fH | ufent ct dea eu a ast At S ume 
nm fed sat we ond uiret| ge "Ad det A da adi 3 eae 2" 
euretat 3 mata fect aot At euR uss Tel" HS Afee suaet 
we @ faurfomr dfeor 3 2? sa SF fas A ae fan t ss de Js?" 
uret ufet fara fest, afoe 3 ohest aus oo feos) whit ae SF 
gee foora fest, n8-" fass sus dat set, ato to Aas |" 
feds ot nia fea Asdt 3 Adis ct AU amr well Bug At ners Sus 
Afoa Huet Afoe oe us adfent Afsag Ate fose S uct og 
uet fa, wo nAeudini fed dt és a Cu aati Hh aw Se ud | 
Test 3 Sect aot Ate aw 8s aA ag Ad ofddht we mAcUdMTt 
ugha, 3 

"At he ao aA eu ure | filmedt ad 5 age ware Il(agd=te, fos) 
ast at} far" 6 Ae oT Te Js HS femidt 6, 3 sa fea ost A 
dt as, Gua ufo ot sare ag fest 3 ? US GH fen Una a 
aes ta for fous SoH wT we foudt dt acess vanes 3 I 
fa, fhe fea afse aat ot ofoe fa, det ast oe ag Ato ht 
faa furs Atl 


(Oafsag At dit ade TS vires Sat | HH BE TS?- 

areas mrt Hafs 3 Ae Afsag At S efAort ads uA st aH ct fous 
uge Bet AAT vruchat gat AAS Afod fee wifenr dfenr Atl 
Afsag at 3 se Us femr fa, cx fea cet mad dia Set frost 
AHS 35 Hed Je ? St Has fed ao de s cfm fa, Baise 
us uid fa Jo fast e gu ns ve FS anes a ahi’ Jer di 
83 usta AS Chit arSbhat et mao yo d fax AGA wT YoH et 
fea tre difssasne anhatud afd 
qe Hofs oases 6 uss aet, st Afsag at 4, fas fed us afe 
foorGe wet fadt de at Ae o fest 

(Suet 289 J 2Qu2 uifamrf=s aX) 


wdd & AT fas fed, wT ATS wT us ddl dosed wet ore set 
fadide $ eu a, Afsag at 8S ct (wet om) So us Je fae Aleo- 
adt @ urs got ore ads $ Sr & Ht aH Ft Go uss ABI 
fadt Ge vast fim st Afsag Ft 8 Cn S Het fea ute fer 
(ufomrfe ot- 33u} WS 2 feda fed Hones @ ys US & fRas, 
WS - 

(m) feg ust Afsaet $ fimr a fade o unit fest wis var ular 
fourge wet sds 30 fesi(At/au2) ate, fRut ¢ ad ag AoE 
at ddint age wet Csrra afenr age Ae ? 

(@Ae at ust 3 a fact se rt ure 3 fae Afsag At S (atase 
dt Ad) Ta da 3@ fawr nis ts a fact det as awe Wes, 
ms fae dat F fea gud a, Afsag at fact de 2 fen es Suag 
t fast de varGe w adt 3 us neg ais", faust GH vruet 
dat fes ag var es va 2(gga/It} dot te ones usa 6 Fa a 
fae dt ves fer ate foudt 4 Afsag at ct fesdt ¢, SA S feo 
AHBe" aoe we fad do fa Afsag At aeHfs-fAots S Ju Te AS 
fa, at, Toeet oH Ssae aga t usd ur Id AS ? 


(o)da SH Sa vueret gat 2 
ag dfs afte Afoe Ate Hons Aa ufos, dg 3a soe Atos ct 
Una HST aso Ht, fact Fe S eS afte <F faust S wsHe Je 
do-" od factor | ag wet wend ous 8 urfenr T HS fan Tate 
dd ens ot fer dd ":-AT om ae fofs we, HH fofs gus sorte 
Il Ad vol SoH Aue da 3 ofS wate 19201 (nifterfe-2Qe) fact 
Uz 3, Teal @ nisie vate 2 oe avis afee Ft st at 2 a 
for act we! 3 faurdt 3 Tees At yurfse at ure ?:- 

som  fadt@ AH a de ofs us aa ofs afel 

aeaned sfe nfs sui ure dfe 5 dfe 1:09 I (nifofe 2e} 


(c) 8A qofaon de ct, fea so are fea d fa, aret fact de ATS 
fart tht ue H3' (Buffaloes }oat furor Beit! ug AE Hea Sani 
FANS 33 ores w us Bar st fect ve 3 UsH usAT At dt Ge 
od st ust ashi F adit J adh 3 us B a UA AS HEA 
Hoffe J us Te! ASU fas te fs fea ddt asi asinié 
Het 3 adh de dt we fes qaeorg afer dfent J 


(¢) Afsag Sa seed Ht ef Foe? HTHSTS wTSH-dfsmr ? 

fourdt t fede neAS HASH Ada? tT TOM as wet det Aas 
Hides uil-"se Hafs va ufe & mre nes) se mina Ht 
niSvud Afos Soeoed Atos as niet wis Fost ast fa, sat 
mess dt faa xe ot aftr As ofan oA SAT foe usH tt 
aftmr adi st Afsag At un fhe urué om 8 & fest vs Te! far 
WHE & sft de w act faas sdf di feudt ners war 
THIS At, Afsag SaeoeT Ae fest udu J ufost dt wide 
agus! feat dé AS! dg saved ate fest une 3 THT Ht 
wdana } Garfenr fe, Su Hag At S ax a Cat aw FH 
aTHs Ta ( "Guet-36a F ade niftmrfe v)-fieme Sa 2 = 
Afsag Ft S Se esas fev ye a uidaHE 3 Afsag ATS aTHS 
feae wet ure ug Afsag At Avo dt fe Ha § aeast SH e 
fega efor | dem at ams 3 Afsag at S set ws ur fSsr fame 
vidoe @ waa fea far fos at faua de Cares we at fieni a 
Ud SHE Gas Hs eH SA dis Tet frst 3 aot caret Teh 





dvat d fa afsag Ato det wd ura Sai et ufod 3 Gai t aw 
mre un fre dt faor fes ? Afsag At 3 fea fre (ust adt fags?) 
nue ae su font 3 gat we fAu Ce funa fes | Tens t des 
aot fen aes fourdt & nmuet aqes-vseet om, aet afoee 
creo, HsteH ASA rf dou Ade? 3 fast Got ot on 
fate: (nfsarg Ft @ Jou ae 8) sifant fea ot ear fos we 
yRat fes Sot wat adtet a fas frag 3a adh dg Jt est gems 
24, fity Heth $ agar wea At S gan ow ot femee car a 
fag Gat 2 dt inmate fest feo was- 

"3a Wa Tt ad Cos | Af Aer sfa se fours 

ea 2a suufs at act vig wrA Afs AS at eat I SDEI 
eeu 3% due ud dfs ds Cute | 

ea orn Sot us am AG df AOTE 139911” 
(ag wat & dzat 8) Cudas ses Hefent di, Cnr, vistH. 
midhed, uifeae ve fads da gu FS dfos fog-nerg) Age fenmit 
norsudd At dg vst Afsa At AAS vot dt Afsag Afows S 
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nue oe 8 a BA find tas ude ae fan fees Tees A de AS 
3 ga at é feo gus dee von fes'- "sa saes uf ges nie | 
ae dot due ee Afe | Afs ure TF we seg | for Rote fou ad 
Aad |S.t/cll Te, AS WS SoS virus Tt de fes ys, SoH aga 
nruat Hotes SHt ury dt ad 3 ee eearg ure” | fea dw afs a 
ug Ht vee we | 


nruet fags t ae ae t SH fRaneds MS wre fad At Ss 
use foud At? mash duct fee Afsag At wmué aw Sa 
Une fity $ afde Js fa ae ot Ga wre HA fase 3 - ‘Hrd Sar 
3 Ud OAR!’ furdt nons-eo afo a Afsag Ftd yrs misa 
AIA sot fest 3 GA fra 3 sues oe Asad Ate AIA Guds vue 
fag St us oS Fe aster, feurdt & ag der eS wrsH disor 
age can fes ud Sud wt Ae vin So Be Sct ye WU Ti TE 
four a3 Js at St Fe 2 Was feo Qe & eosin ver far fea 
vAe fa at seist dt ead AS UMM ? Afsag Ate afew 
Sfime Hin urorn es Gs fomr 3 fest ent wife a et ae A 
fut) (Uaat Set "vtoma aet" ge Se Font se-"T vifame TH |! 
fer AIA 6 Hast de nid] ud fre wrear 3B Area" 


fan ad fae fea 6@ used At ot ort noes 6 St, uber 
fan dt Ae dfsur 2 gu fee vorfenr dient J, eetst At 3 A 
qe a an tas qoemtont fey we ages wet aonfs fest 
Ba ast 3 Sdothat urs 





lradfaen ot afore da Ad S Et Ae 3a fed da adit 
Tole ¢ ges oe Aurea Atos (fAw Atos famrat Afsied fru 
at wis at: Hors fAw ah 3 dao duo aw ("fea Ao 9998 fe: 
3 fous winds J ak) 22 feo Aree asifsnit qu fa: 6 AUS JE 
a undct de fefsona ae ast det 31 we CAAA At Ast AG 
ANGE J 90 Fst fee dt fea de faura ag fem fame Atl famrat 
Aue fhu Hise dt ave "fry fefson 2 AM" wens FA fre Aas 
ae ag fefson ad fatter As S ufos de defaen usa € dt 
dl fer fea ag FH Aa odt o fa, fea qefsern de, fafior dt feA 
Gaot mde o fa fre vas ag de Atos Ate ase uot wis ut 
deat 3 St Abt mrat yoet udht dd & wid aan fee cA 
we fa, qeuet 6 HHS & SA uiGA vrue Ales wet Sue ot Bs Ss 
He wet 3m Ae, feot Hut wet ag Aee-feas Act Tenis fedct 
ue a fo We! THs fomre 2 Sd Ht fea As F ufost Terfs- 
usa ee Ht fen de 6 qeret ct anedct 3 use a meee 
ode Al ug aso cueret ms Wo Set Stat U ae TF WEA At S 
ug-wie fara a Aaet, ust, Hg ust urfe, Gast fea ofoer 
fur | frdt f UsH wines He ofo we st fre aS fea dt dar de, 
(qefaeA-gu ursax HHadt 4 famrg age eer ) SeHi-fosHs 
Hd3-gu fy neu dt, Afsag asa Atos at ot USHA & Aes, 
deft, uardt weet rst crater org oe afent | fea et aioe FB 
a fen de dt am oy ow det ofoe A name, wa-ug AS 
dentin fee og d aet | frat & asthe qs-afemt fee at dg 
were frase fea fer de fess qeHfs-fedtt una ySt Ago 
aS He Ae ddl fan ow dt fhe d fa, qefsen usa € fess 


TeHfs fedtt Aa 35, ASt udud meet ASt AsO eo aed win 
afer fa, wa AS ug <t CH Ponet vaste fed wag wea 
DSHS ct mefamr Ho Jd Jol fen weet ww usu AES fed Jd fa, 
Aone Ga feist At AAS, oS AS fAoe fA afore fer cet A 
fer ae fed ud fan fea 4 unat ot eA dt ut Afar A ARS oT 
We ag Wee fomrs ct aAect 3 uT Sager de, feg gH (ece TU 
oe GA dt AHadt Se) Tefssn ws do de sas fes ust us 
fea dd Jol TH 8 3 (GA aefeaH & Huea wae YHA) fASHS 
fu foes dt Ae fea feo & fou stim At, fa fan gu fed 
TSaoH ot Aus asa deta ade wo dists uua do Gat 4 aise 
wis sda we Id Jo, A nA nuso fan sou vite TH as T 
fomt der, wis wet AAS flrs ag wet Se yHEt Enragy mASbs et 
tons ad ta, st oA S wen tt a afeodt feu vag T a 
vod tei AS fa, "ot fre was t wees fAw afore Ae |! 
fre de 3 asHotst faut dist & gat wet a, Vet Cefn t Hed 2 
undt get ve ot Ane aS fer da 3 fret wet UsH-UAsA FETE 
Bel vat vor ofue aS fen ste was 4, Dest fea ds a afsnit 
3 yse te dt tig 33 FI 





DTA ot fan A vdst w aet Osa ot a ane feu fw afoe 
fomrat Afstes fru at, ura ct cat fha dT sa vs, us Fea? 7 fe, 
IES’ BC Fei 23 aif os ad we dt a sists fas afo As 
fanret il) Seas ASH Tot zat Cue oA fegu nu dt AA ge 
aS | OHS CH uns ado wet oH hit Cot unsal fed fagi a 
Usa fen (UT +8 ae 100 Fe EU Ig Hae US'S’ ATS) ALS 
de Atos at ct ast at Hrefenit faftmr dent go, mis faa for 
dg Fae ¢ Jes 3 fan ct oH 4 wefamr afst de, uruat fee's 
at 3 ofdfent (me xem 36 sea mits sas & efosor aw fra 
J) See TeHfs-fAhor & ad Jol (At wares sus Afoe S ure 
eMiss-gu pen & Cag @ oe TH fest AUAct ave fan fea 
ae Sat fads Je avat 6 Sat & nat at 3 confer dfenr gS, 
2A E.Mail fea ot 3frmr famr o Hh) 





Afsarg Gat yorS foe Ae ! (8)-Tefaen ct Hues as furs 
eH ad, (mM) WHEE o do ava TeHfs 6 Cra aga eet 
foHarH Ae’ @ ues feA wad @ fedu als A ad Ua we, HOH 
Go fast Att fages wd, Tayut wet qeHfs fasas ae use 
ada ISHS ot anedt 3 us Ssde font ct aumA afst are) Hest 
Usd feufeur A oet 35 d aet dé st Afsag Att eg t fen sas 
aad § fin aga At ToHSs mond dies ass ag ad Tone ct 
Udo US- TAT, qTeeen fru 
ok ok 2 2k 2k 
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QO Ffsasg yATEIg 


SINGH SABHA INTERNATIONAL 


APPLICATION FOR MEMBERSHIP 

SECTION 1.04 MISSION STATEMENT 

Ensure, safeguard and promote correct exposition of the teachings of Aad Guru Granth Sahib. 

Interpretation of Gurbani and representation of Sikhi in their real perspective. 

Project and popularize healthy and proper image of Sikh culture and institutions. 

SECTION 1.05 OBJECTIVES 

i) Establish, maintain and manage an institution for standardized and correct study and research of Gurbani and 

Gurmat, and for training suitable persons for propagation and dissemination of Gurbani’s teachings through 
publications, conferences, seminars, group discussions in Gurdwaras and homes where some intellectuals can 


gather. 

ii) Promote Sikh way of life in accordance with the teachings given in Gurbani incorporated into the Aad Guru Granth 
Sahib and by Sikh Rehat Maryada (Code of Conduct) laid down by Sri Akal Takhat Sahib as an institution. 

ili) Cooperate with other Panthic organizations working for safeguarding, maintaining and promoting independent 
status of Sri Akal Takhat Sahib. 

iv) Support all those institutions that are teaching Gurbani. Develop and promote programs for education of Sikh youth 


and others about Gurmat, Sikh history, Punjabi language and culture, through organizing lectures, seminars, 
symposiums, conferences and Gurmat camps on Sikh religion. 


v) Organize Sikh Sewa Dal in conformity with Sikh tradition and inculcate the spirit of selfless service among Sikh 
youth. 
vi) Develop programs for eradication of the evils of caste system and social inequality among Sikhs. 
vil) Check and oppose growth of Santwad and Derawad. 
Vili) Protect and promote Sikh interests throughout the world. 
ix) Own and operate a Gurudwara. 
X) Own and operate a Missionary College. 
Wena Padget ace vant pale Checcta aia cppant emiatun de beanies Pad aot He ae Le eotas aanaua ee mace ee ane endorse the mission statement and objectives of the SSI 


given in Section 1.04 and 1.05 of these Bylaws and pledge to work for the fulfillment and promotion of the objectives of the SSI. 


Please choose one of the following memberships. Patron and Life member dues may be paid in ten equal installments. Please 
make cheques payable to Khalsa Tricentennial Foundation of N.A. Inc. and mail to Sikh Center Roseville, 201 Berkeley Ave. 
Roseville, CA 95678. Tax-exempt receipt will be issued by KTF. 


1. Student Member $ 25.00 Please mention the Institution being attended. 
2. General Member $ 100.00 

3. Life Member $ 1,000.00 

4. Patron Member $ 5,000.00 

4. Institutional Member $ 1,000.00 

5. Donation $ 





Patron Members Please Name The Loved Ones: 








Name: Please print first name first. 





Address: 





Tel/Fax/e-mail: 





Signature: Date: 
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Following May Be Ordered From The Sikh Center Roseville 
201 Berkeley Ave, Roseville, CA 95678 
GURU GRANTH SAHIB VOLUMES ARE AVAILABLE FREE FROM ROSEVILLE SIKH CENTER. 


Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually) 
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00 
3. Bachittar Natak— Bheta U.S. $10.00 
Note: Items 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add $3 for postage. 
Please make checks payable to KTF of N.A. Inc. 


Others Books available from Sikh Center Roseville: 

4. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage 

5..Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both 

6. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please 
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada. 

7..“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 

8. Gurbani CD and SGPC publications FREE. We pay the postage. 

9, 2AH Te fase, famrat wa frw, wfaei Bheta $10.00 including postage 


Books available from other sources: 
10. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Various titleson Religious books, including publications of 
Missionary College Ludhiana. 
11. Thanks to S. Avtar Singh Dahami, Dr. Sahib Singh’s ‘Sri Guru Granth Sahib Darpan’ is now on 
www.gurugranthdarpan.com 
12. Dr I. J. Singh, 2414 Capri Place, North Bellmore, NY. 11710-1624. 1. The Sikh Way: A Pilgrim’s Progress. 2. Sikhs And 
Sikhism: AView With A Bias 


Your kind donations are used to print religious literature and this Bulletin 


Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 





The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 32 


